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“To whom hast thou entrusted Thy creation ? The earth lies desolate,
all vegetation has dried up, all waters have been contaminated. Where
is the person whom Thou hadst promised to create,—the man who would
bring rest and salvation to the earth ?” Abura Mazda replied : — O,
afflicted Geush-Urvan (Soul of Creation,) thy ills proceed from Ahriman.
If the man whom I had promised thee, was to-day living, the evil Ahriman
would not have been so impudent.” Then the Soul of Creation flew to
the starry heavens, moaning and lamenting and thence went to the sphere
of the moon, but could obtain no relief. When it went further to the
sun, Ahura Mazda showed him there the Farobar of Zarathushtra, and
said that I will create this man and send him to the material world and
his work shall be the salvation of all mortals. The Soul of Creation
became happy at the sight of the Farohar of Zarathushtra, and realised
that he would at last be the means of protecting and cherishing all
living creatures.

It may be mentioned in passing here what will be stated in
detail in the introduction to the Meher Yasht, that after the cunlt of
Mithra had been imported from Asiz into ancient Rome, and thence
spread over practically the whole of Burope, for several centuries this story
of the Geush-Urvan as detailed in Bundahishn, practically formed a part
of the faith of the Mithra-worshippers of the time. Thereafter in a different
form, it has even made its eniry in the Chrietian traditions, In the
pictures to be found even to-day in the surviving temples of Mithra,
we see the deity Mithra sacrificing a bull for the salvation of the world,
from the parisand blood of whose body, grains and herbs and other useful
animals are said to come inlo existence.

Yay
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For the present we would be digressing if we pursued this subject
further.

The holy Zarathushtra in the first stanza of the (Rathas speaks about
acting according to the wishes of Vohu-Manah and about bringing joy
to the Soul of Creation. As stated before, Vohu-Manah represents the
divine attribute of the good mind of Abura Mazda, and as first among
the Ameshaspands, the care of all useful living creatures is consigned to
bhim. Necessarily, he is in intimate conaection with the angel Gosh.
Zarathushtra hopes that his teachings would make men foster and protect
all useful living creatures and recognise their claims on humanity,
guarding them from all cruelty and wnnecessary harm. This would
surely bring joy to the angels in whose care the living creation is
consigned, A perusal of the entire Gathas will make it clear how the
Prophet of Iran repeatedly recommends to men the pursuit of agriculture
and the care of useful cattle, and enjoins them not to indulge in cruel
snd bloody sacrificial rites, so common then amongst the Aryan tribes. As
in Yasna 29 every stanza practically refers to the Soul of Creation, a
separate congideration of this subject becomes necessary. This Yasna 29
is one of the best chapters in the entire Glathas and is fall of the
divine quality of mercy and kindness. Like an afflicted angel, the
Soul of Creation moans and complains before the court of Ahura
Mazda, about the craelty and harm inflicted uwpon all living creation
at the hands of evil-minded men. It prays for a mighty monarch
through whom the rights of all living creatures could be recegnised
and established. Zarathushtra with perfect humility (st. 9) introduces
himself and in the end (st. 11) comes forward with his message for
the well-being of the world.

This Yasua is practically very lucid and the Pahlavi books, the Bun-
dahishn among them, also speak at length about the Gensh-Urvan and
render the meaning of the above Yasna clear beyond all doubt. Accord-
ing to the Bondahishn, the first living creature o be created by Ahura
Mazda was a bull. It says that in order to destroy this useful creature,
Ahriman set np the demons of greed and avarice, harm and disease.
‘When the bull’s life was thus sacrificed, from everyone of the different
members of its body, 55 different types of grain and 12 different kinds
of medicinal herbs came into existence. The seed of the sacrificed bull
was transferred to the disc of the moon, where, after being purified, it
brought into existence a pair of cattle which were the progenitors of 272
types of useful animals. The sonlof this first created being however
viz., Geush-Urvan, after relinquishing the body of the eacrificed bulj,
stood there and with a voice strong and clear as arising from the throat

® - theennd man camnlained to the court of Ahura Mazda and said:—



GEUSH-URVAN.

Tue original words in the Gathic text which we have translated as
“ The Soul of Creation”, are Geush~Urvan mentioned as Goshurun in the
Pahlavi commentaries. Its contracted form at present is Gosh, the angel
from whom the name of the 14th day of the Zoroastrian month is taken.
The 9th Yasht of the Avesta (known by the name of Drvasp too) is also
dedicated to this angel.

The word Gao used in the Avesta and in the Ach:omenian Persian has
almost the same pronunciation as the word used in the meodern Peorsian
language. It was used in the masculine sense for a bull, In the Avesta the
phrase denotes the soul of the first created being and thus represents the
Soul of Creation, Mazdayasnan belief being that amongst all life bearing
creation, the first thing to be created was the bull,

The word Drvésp,' from which the 9th Yashtis named as stated above,
also denotes the soul of the first living creature. Asa cow and a horse
are both valuable and useful animals to humanity in this worldly existence,
thanks are rendered to the Lord Ahura Mazda for his beuntiful creation,
by invoking and praising the Soul of Creation as represented by the
angels Gosh and Drvasp.

In the Mazdayasnan religion whatever that is good and useful,
whatever that is beneficial to humanity, is considered praiseworthy and
holy, The heavens, the earth, the waters, all vegetation and quadrupeds,
the life-giving breeze, the sun, the moon and the stars, all are considered
working actively for the comfort and joy of humanity, and all these
beings and things are considered as the manifestation of the eternal love
and goodness of Ahura Mazda. Consequently, in the Mazdayasnar faith,
to each of the bounties of Providence, a name was given to enable men to
render their homage and thanks. Whatever that came from the Supreme
and Benevolent Creator was to be considered as dear and precious, In
reality, the Mazdayasnan religion is the very fount and sonrce of the
Sufi philosophy of Iran. We hope we shall soon be able to publish the
trapslation of the -21 Yashts in praise practically of the whole creation
of the Almighty, which would make us realise fully the meaning of
the following lines of Saadi :—

Tam in joy with the whole world, for the world is in joy
through Him ;

I am in love with the entire creation, for all creation is
from Him.

1 The word Drvdsp is compounded of Drea (equivalent to the modern Persian
Dorost), and dsp a horse, meaning the possessor of a horse,
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shid is not to be found, but in the rest of the Avesta it is there in the

ghape of Khashaeta (-'ﬂ’-‘&é). The word shid meaning sbining
or resplendent is also used in the compound word Khurshid. dJam
probably means twin-born, for in another place in the Gathas namely
Yasna 33.3 and in other places in the Avesta Yema js used in the sense
of twin.born. It is worth noting that in the Brahminic scriptures Yema
and his sister Yemi were the first male and female creation representing
mankind and stand in the place of Adam and Eve in the Old Testament.

In the Gathas the name of the Father of Jam is Vivahvant to whom
we have referred above.
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Avesta and in the Achmmenian inscriptions, the name is pronounced alike.
The Greeks write the name as Hystaspes. He was a king of the Kya-
nian dynasty ruling in the east of Iran. He was the friend and
patron of Zarathushtra. The appellation of Kavi is often attached to
his name and we know him to-day (in Persian literature) as Kai Grush-
tasp. His pame is mentioned in Yasna 28.7, 46.14, 51,16, 53.2.
The literal weaning of the word is the owner of spirited horses.

15, Vivakvant (-‘mm‘!‘”ib) now commonly known as Vivanghan.
Its Sanskrit form is Vivasvant and Arabic Vivanjhan. As the father of
Jamshid, only once together with the name of Jamshid, he is mentioned
in the Gatpas in Yasna 32.8,

16. -Hatchataspa (*swesrw=y). It is the family name of
Zarathushtra and Maidyoimangha being the name of thoir seventh ancestor.
The name is mentioned in Yasna 46.15, 53.3. The name is compounded
of Haechat (to spray with water) and Aspa (horse). Itis not poasible
o say what ihe name exactly meant,

17. Hvogva (wngl»w), In other paris of the Avesta the name is
also Hvova. This is the family namo of Frashaoshtra and Jamaspa.
We can give a meaning only to the first portion of the word namely Hu
meaning good. It is mentioned in Yasna 46,16, 46.17, 51.17 and 51.18.

18. Y¥ima (<¢re) is mentioned only once in Yasna 32.8. In the
rest of the Avesta he has been mentioned often. In Vendidad, Fargard 2,
it is stated that Ahura Mazda ficst gave him the duties of a prophet.
But realizing his own want of spiritual strength he pleaded to be excused
whereupon God bestowed on him a sovereignty. During his reign of a
thousand years, he increased the expanse of the world on three occasions
to make room for the increasing population of men and animals, There-
after Ahura Mazda apprised him beforehand of a severe winter which
was to devastate the earth and ordered him to construct a Var and to take
with him some men and other creatures to avoid the event. In Yasna
9.5 il is related that during the reign of Jamshid, heat and cold, old
age and death, avarice and greed were unknown. This subject is further
pursued in Yasht 19, paras 31-38, where it is related that duoring the
sovereignty of Jamshid the world bad a happy time and knew not calami-
ties or woes. Heat and cold, death and old age were not known until
he was deceived and began speaking untruth. Thereupon divine glory
left him and in the shape of a bird of victory flew away to the sun
(Meher-Mithra)., On a second occasion this bird of victory alighted on
Faridoon and on a third one on the valiant hero Kershasp. In the
Shahoameh it is also related that couceit was the cause of Jamshid’s
losing the divine glory, Jamshid is the -modern form of ancient Yima,
In the Gathas the portion of the name which is now represented by
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to the priest preparing the intoxicating Saoma drink which was wused
in their ceromonials. As throughout the Gathas, Zarathushira is
against the use of barmful, intoxicating drugs and sacrificial rites, he
was necessarily opposed by these leaders of Devayasna, and Zarathushira
too denounced them as the leaders who deceive the people. Subsequently
in the Pahlavi commentaries of the Avesta this word Kaw was con-
gidered interchangeable with the deaf and the blind. Bat all this makes it
difficult for us to understand the reason of Zarathushtra’s applying
this very appellation to his very best of friends and protector Vishtaspa
in Yasna 46,14, 51.16, 53.2, and make him for ever renowned as Kal
Vishtaspa. The names Kaikhosrav and Kaigobad bear the same title
as do all the monarchs of the Kyanian dyoasty which ruled in Bactria.
There is no doubt that the word Kawv/ applied to the leaders of the
Devayasna was the sgame word aflerwards known as Kai and applied
to the heroes and kings of the Iranians. All difficulties are removed
when we remember that before the advent of Zarathushtra, the word
Kavi was an honoured appellation for the leaders of both the sections of
the Aryans namely the Indians and the Iraunians and they must have been
using it for a length of time. After the birth of the new religion it was
not possible for the Iranians to deprive the word completely of the good
sense in which it was also used. Consequently wherever this word was
used for the leaders of the Devayasna, it was used in the bad sense,
whereas whenever it was used [or their own sovereigns it retained its
original good meaning. Iu the bad sense as the enemy of the Mazdayas-
nan religion, the word Kavi is used in Yasna 32.14, 32.15, 44,20,
46.11, 51.12.

12. Grehma (#6w{de) is one of the leaders of Devayasna and an
enemy of the religion of Zarathushira. Bartholoma says that in every
place in the Giathas where references are made to the worshipper of
untrath, Zarathushtra intends to refer to one of the leaders or religious
heads of the Devayasna, especially like Bendva and Grehma. This name
is used thrice in the Gathas in Yasna 32.12, 13 and 14.

13. Maidyoimangha (=tryiitueg) iz one of the notable com-
panions of Zarathushtra and according to the Avesta the first person
to accept his religion. He is his paternal ceusin hence he is called
Spitama too. In Yasna 51, para 19, his name is mentioned at the time
when Zarathushira has been remembering in the same Yasna his other
stalwart champions namely Vishtaspa, Frashaoshira and Jdmdspa, The
name Maidyoimangha means born in the middle of the month.

14. Vishtaspa (wvsmwesseh) is theson of Aurvataspal. In the

1 Aurvataspa or in it Persian form Lohrasp meauns the possesgor of sirong
horsen.
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all 16 times, that is thrice in the first, five times in the second, twice in the
third and thrice each in the fourth and the fifth Gathas.

7. Spitama (#6~®sus). It is the name of Zarathushira’s family
from the name of his ninth ancestor, In Yasna 51.19 Zarathushtra
connects Maidyoimangha with the same family. In the same way he
speaks about his daughter Pouruchista. In the Pahlavi commentaries
this name was transformed into Spitman and to-day we say Spentaman or
Aspentaman. The first portion of this word means white and apparently
the name means one of the white race., The word is used in the
Gathas in Yasna 29.8, 46.13, 46.15, 51.11, 51.12, 51.19, 33.1,

53.2, 53.3.
8. Frashaoshtra (-Sv-aol-»&-bﬁ). One of the nobles of Iran of the

Hvogva family, He is the brother of Jimaspa, the prime minister of
Gushtasp and the father-in-law and patron of Zarathushtra, His name
is compounded of two parts meaning ¢ the possessor of fast-going camels ”.
His pame is mentioned in the Gathas in Yasna 28.8, 46.16, 49.8,
51.17, 53.2.

9, Frydna (-n;mbb), He seems to be a Turanian nobleman who
bad not yet accepted the Mazdayesnan faith but was not unfriendly to
Zarathushtra, Some orientalists think that the name is the same one as
Piran (the vazir of Afrasiib), mentioned in the Shabnameh. He is
mentioned in Yasna 46.12,

10. Karpan (joy~d=3). The name occurs in the Gathas mostly in
conjunction with the name Kavi, This word is related to the Sanskrit
“ Kalpa” meaning religious ceremonials. The ! of the Sanskrit is
changed into the Persian », consequently Karpan means those who
practise the ceremonies of sacrifice. In the Vedas they hold a high
position and are considered the leaders of the Brahminic religion or
Devayasna as termed by the Iranians. Necessarily in the monotheistic
religion of Zarathushtra, they are described as those who deceive people
in the matters of religion, In the Pahlavi commentaries the word used
is Karp and means those who are blind and deaf, viz., those who wounld
not see and listen to the principles of the Mazdayasnan faith. The word
oceurs in the Gathas in Yasna 46.11, 48.10, 32.15 and 51,14,

11. Kavi (an~3), One of the Iranian noblemen who was a Devay-
asna and an opponent of the religion of Zarathushtra. This word
in Sanskrit means a poet. In the Vedas it means a leader or a
prophet. He was considered to be the receiver of divine inspiration
and the possessor of secret knowledge. This appellation was sometimes
given to the deities themselves from which it appears that it wasa
highly honoured designation and was given only to the heads of the
community and the leaders of the religion. This name was also applied
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1. Usij (¢gn) is one of the leaders of the Devayasna (followers of
evil), an opponent of Zarathushira and the Mazdayasnan faith, He is
mentioned once in the Gathas in Yasna 44.20. There is no mention of
him in the rest of the Avesta. In the Vedas of the Indian, Ushik means
a wise and clever person, a man of zeal and determination. In contra-
distinction to the evil position assigned to it in the Gathas as a deceiver
and a follower of untruth, the word gives a place of honour and respect
to the person so namad in the Brahminic seriptures. In the Pahlavi
commentary, the word is used in the same unchanged form.

2. Bendva (-ﬂ}j@) is a noble man who had been the opponent of
Zarathushtra and his faith. He has been mentioned twice in the
Gathas, Yasna 49, 1 and 2,

3. Pourushista (-vmr;5a1>u). She is the youngest daughter of
Zarathushtra and the wife of JimAspa. She i3 mentioned once in the
Gathas, Yasna 53.3. Her name is also repeated in the later Avesta.
Its literal meaning is one full of wisdom.

4. Tur (dgv). It is the name of an Iraian tribe. Firdausi too has
used the name. Its country was Taran. It must not be presumed that
the Turks have any connection with Tuar, although this mistake is
commonly made since s long time. Ottoman Turks seemed inclined to
connect themaselves to such ancient tribes. The Turanians represent a tribe
of the Iranians who were in a lower stage of civilisation, The Parthians
probably belonged &o this tribe. The Taranians could not have belonged
to the Mongol race as they bear Aryan names.

5. Jamdspa (wvswgwy, ) is a princely noble man (Yasna 5, 1.18) of
the family of Hvogva, the brother of Frashaoshtra and the minister
of Vishtaspa. He was the husband of Poaruchista, the son-in-law of
Zarathushtra and a great supporter of the Mazdayasnan faith, He is
mentioned is Yasoa 46.17, 49.9 and 51.18,

6. Zarathushira (*dené-D=5$), the Prophet of Iran, the founder of
the religiou, the poet who sang the Gathas. Known by the Greeks as Zoro-
aatros. He came from Azarbaijanand flourished before the formation of the
Median empire. In the Gathas he describes his family as Spitama and in
Yasna 53.3 he addresses his daughter as belonging to the clan of Heecha-
taspa. He often calls himself the Prophet and once a leader too. In the
following passages his name is mentioned, 28.6, 29.8, 33.14, 43.8, 43.16,
46.13, 46.14, 46.19, 49.12, 50.6, 51.11,51.12, 51.15, 53.1, 53.2, 53.3, in
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Huzhir with the meaning of good appears in the following lines of Manus-
cheher : *“ The New Year comes auspicious and happy with a fortune
that is good and a constellation brilliant.” The word Huvide means
something well apparent.

The third Median king (625 to 585 B.C.) was known by the name
of Huvakhshatra, meaning, of a fine stature, The Persian words Kho-
jastah and Khursand are the same as the Avestan Hujast and Hursant.
The component parts mat, ukhat and varesht are verbal nouns. Mat
derived from marn means to think. Ukht related with vachk means to
speak, In the Indo-European languages this word exists, e.g., tach in
Banskrit, vox in Latin, voiz in French and voice in English. In later reli.
gious works like the Bundahishn, etc., Vach or vdj or bdj means to utter
prayers without opening the lips. Many Persian words have been derived
from this words, e.g,, Vizheh and Govazheh. Asadi Tusi says :—

“ Heaving sighs he murmured (govazheh) rome words

* And addressed the Makaraj as the bridegroom.”
The third word varesht is from the same source as Var: meaning to
exert, to act, to which we have referred before.

In opposition to the Avestan Au, is the word duzh or dush meaning
bad. In modern Persian too, many instances can be quoted to show
their connection with the Avestan root, e.g., dushman (enemy), dushnam
(abuse), dushvar (difficult), duzhkim (executioner), duzakh (hell), dozd
(thief}.

In several parts of the later Avesta like the Hadokht-Nask (Yasht 22,
para 15), Humata, Hukhata, Hvareshta, represent the three atages of
paradise. The soul of the good reaches the abode of Good Thoughts
with the first step : with the second it reaches the house of Good Words
and with the third the palace of Good Deeds. After going throngh this, it
reaches the source of Endless Light, the highest heaven, the court of
Ahura Mazda. In the Mino-i-Kherad these three stages are named as
Humatgab, Hukhtgah and Hvareshtgab, The wicked soul similarly
passes through the stage of Dushmata, Duzhukhia and Duzhvreshta
on its way to bell. Men in their passage through life are themselves the
architects of these good or evil abodes.

It is worth noting in conclusion that the name Sebbukht which was
common in Sassanian times, meant one receiving salvation through the
triad of Humata, Hukhta and Hvareshta. The word Panj in the name
Panjbukht similarly referred to the five Gathas and the word Haft in
the name Haftanbukht referred to the seven Ameshaspentas,
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the first warrior, from whom the division of the three classes of society
has taken place. Firdausi in his Shahnameh has given four different
names for the four classes of society and ascribes the formation of the
same to King Jamshid in the following lines :—

There was a groap which was called Katurzian
They were the priestly worshippers of religion,
A second group was set apart,

And was called the Naisarian,

They were lion-hearted warriors,

The valiant heroes of the army and the couutry,
The third group was known as Nasudi,

To whom everyone was grateful for one’s food,
They till the soil and work and reap the corn,
For their own food they are not under anyone’s obligation.
The fourth gronp was known as Aknukhoshi
The men of handicralt, prond of their work,
Their normal work was their profession,

Their mind was always engaged in their work.

The words used in the Shahnameh have been corrupted to such an
extent and have drifted so far away from the original formations that it is
impossible to ascertain their roots. Their relation cannot be traced to the
words in the Gtathas or to the words in the later Avesta. Only the fonrth
Ahnukhoshi appears somewhat near the Avestan term Huitish or Hutoksk.
At any rate the writer has translated the three words designating the
three classes in the Gathas as under: Khaetava as the nobility, Veresands
ns agriculturists and diryaman as the leaders of religion.

Humata, Hukhta, Hvareshta : These words are the basis of the

Humata, religion of the Zoroastrians and are copiously used in the
Hukhta, Hva- Gathas. They bave been translated as good thoughts,
reshta. good words and good deeds, Long time since these
words have been so translated in Persian, but literally they mean
well-thought (thoughts), well-spoken (words) and well-done (deeds).
The first portion of these words is Hu, corresponding with the Sanskrit
Suand Achmmenian Oo,

In one of his inscriptions in Fars, Darius says :—‘ This kingdom
of Fars which Ahura Mazda has bestowed on me is a fine country
full of good horses (Ocaspa)and good men (Oomartia). By the grace
of Ahura Mazda and by the strength of me, who am the king, it fears
no enemies.”” Many words in the old Persian beginning with Oe,
have the Avestan Hu for iis root, which in later Persian became Khub :
for instance Qovarezmita is the same as Huvareem or Kharezm. Some
Parsian warda hava nreserved this Avestan Hu till to-day, e.0., the word
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other meaning except as the priestly leaders of religion, the warriors and
the agriculturists. These words which after thousands of years have
changed their meaning and appearance, were originally used by Holy
Zarathushtra to indicate the exact counter-part in Iran, of the three
divisions of society among the ancient Indians, viz., the Brahmauna, the
Khshatrya and the Vuisya.

What has made the interpretations of these words in the Grathas

The division Gificult is the fact that in the Avesta three different words
of Society in have been used for indicating the same three classes. At
later Avesta. gl the places in the Avesta the same three classes have
been referred to, except in Yasna 19, para 17, where a Fourth class
has been added. It says ¢ which are the four classes?” The answer is
Athravan, Rathaeshtar, Vastrya Fshayant, Huitish., Atar means fire as
we know, and its guardians Atarvans are the leaders of religion. Ratha
means a chariot and Rathaeshtar means one who goes to war in achariot,
meaning thereby the warriors and the nobility. Vasterya means a meadow
ora grazing ground and Huiti means handicraft ; and thuas the last two
words mean agricalturists and men engaged in handicrafts. These four
classes in Pahlavi and other Zoroastrian literature and in some of the
Persian dictionaries are named as Athornin, Ariashtdrin, Vastryoshin
and Hatakhshén. Without doubt the fourth class was fermerly included
in the third. In Sassanian times the above Avestan words were com-
monly used. ArtashiirAn-Salar represented the commander-in-chief of
Somme Inter- the army, or the war minister, Vastryoshin-Salar was
esting names the name of the chief of agriculture and as in ancient
of Sassanian [ran, the revenue came only from the land, the revenues
State Officers o the state were also in his care and consequently his
post was practically the same as that of the present day finance minis-
ter. Hutakhbad was the name given to the chief of arts and crafts and
consequently filled a place equivalent te the minister of industries of the
present day. Masoudi says in his ¢ Kitab-ut-tambih Val-ashraf ” that
the word Vastriobad was nsed to nominate the chief of agriculture and
finance. Having given the names of the various ministerships in the Sas-
sanian times, it would not be out of place fo mention that the prime minig-
ter was called Buzorg Farmdéar. The use of this word goes back to the
Achmmenian days as we find the word used in the cuneiform inscriptions
with the meaning of a ruler or a chief. To the chief high priest the
name of Mupat&n-Mupat (Moubedin-Moubed) was given. Tansar, the
renowned high priest of the time of Ardeshir Papekan, was known as
Herpatin-Herpat, We have mentioned that according to the traditions,
the three sons of Zarathushtra, viz., Hsadvaster, Urvaiaduwer and Khur-
shedchsher wera respeciively the first moubed, the first agriculturist and
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In the Pahlavi commentaries of the Avesta they have been translated
as Khish (kinsman), Valuna and Irman. Mostly these three words
are used together in the Gathas, e.g., in Yasnas 32.1, 33.3, 46.1, etec.
Khaetav exists to-day in modern Persian in the word Khisk. The
word Verezena with the meaning of effort and exertion has also entered
our modern language in a varied form. The words Barz and Varz
mesn agricultural pursuits. Kashavar and Barzigar mean agriculturists.
Possibly the word Keshtozar was originally Keshtovarz. Similarly the
word Var:gao meaning the bull used for tilling the ground and the
word Varzesh, Varzidin, Vargeshgar (meaning athletics and athlete)
are all derived from the root Varz which we find in the Gathas them-
selves.

Airyaman is also used in our modern language though with a
different meaning. Firdausi has used this word in the Shahnameh with
the meaning of a guest or a master as under :

When the moubed appeared from the door,
He stood there with another guest (‘airyaman).
In another place he says :
“ If thou art able to kill this wolk,
Thou wilt be an honoured lord in the land of Rum .

Fakhruddin Gurgani, the author of the poem Wis and Ramin, who
lived shortly after Firdausi, has used the words Airyaman with the
meaning of a servant or a slave :

When thou art a squire in Khorasan,
‘Why shouldest thou seek to be a servant elsswhere.

Mostly however, the word is nsed meaning a guest. The word
Airyaman Sarai means a temporary abode (like a caravanserai).

O Lord what an ungrateful son is this, that he is treating
His father’s palatial house as if it were a caravanserai.— Khagani.

The ancient Indians also shared with us the use of these three Avestan
words., The word Khaetav is used by them in the same sense as in the
Avesta, Verezena means a pastor or a shepherd. Airyaman is the name of
one of their gods and is also used in the sense of a companion or friend.
In the rest of the Avesta, the word Airyaman is used as the name of an
angel, one who gives relief, as we find in Fargarad 22 of the Vendidad,
paras 7 and 13. In the Bundahishn too, Airyaman is described as an
angel which cures the ills of mortal men.

Whatever meaning these three words may have in the modern
Persian and whatever meaning might have been given to them over 1500
years ago by the Pahlavi commentators of the Avesta, there is no doubt
that these three words ure used in the Gathas for the three classes of
society existing at the time and it would not be proper to give them any
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ties and divine attributes, as for instance victory, trath, righteousness,
peace, spiritual power, ete. In the spiritual world Ahura Mazda is at
the head of them all and is known as the highest Yazata. In the
material world Zarathushtra is the leader of the angels. According
to the Sirmzeh after deducting the seven Ameshaspands, the
remaining important angels are as follows : Adhar, Aban, Khorshid,
Mah, Tir, Gosh, Mehr, Sarush, Rashn, Farvardin, Bohram, Rdm, BAd,
Dip, Ard, Ashtad, Asmén, Zamyid, Mahrespand and Anairdn,

The three angels that are mentioned in the Gathas are Adbar,
Atar, Sarush and Ashi. In the Gathas and in the Avesta
The five Adhariscalled Atar. In the Pahlaviit became Ator. In
Fices. the Achsmmenian Persian, it is also Atar and the words
Atash and Adhar come from the same source. In the Avesta five sorts of
fires have been distinguished: 1. Barezisavah or in Pahlavi Buland-sut (of
great beneficence), is the name of the fire of an Atash-behram. 2. Vohufr-
yana means the fire in the human body, the cause of life-energy. 3. Urva-
zishta, the fire which proceeds from wood. 4. Vazishta, the fire
of lightning. 5. Spenishta, the eternal fire or the light in the
presence of Ahura Mazda. The essence of fire also manifests itselt in
the resplendent Aura {Khoreh) round a great king. The coveted
“ Kyani Khoreh ” is referred to in the Avesta and the Shahnameh.

Sarush, or as in the Gathas, Sraosha, means obedience and devotion.

The name is wused in the Gathas sometimes as an

abstract thought and sometimes as an individual spirit,

just as with the other Arch-angels. The 17th day of the month and

the 11th Yasht are dedicated to him. He is one of the angels with

whom we will have to deal on the day of reckoning for our rights
and wrongs.

The third Yazata mentioned in the Gathas is known as Ashi
(=), the angel of abundance and prosperity. Ashi
is mentioned in Yasnas 31.4, 43.12. This angel is also
known by the name of Ard or Art and the 17th Yasht and the 25th
day of the month is mentioned after Ashi.

Some words in the Gathas which have been the subject of lengthy

Khaetay, 3iscussionsamongst orientalists and for which practically
Verezena, eoveryscholar gives his own special interpretations, are
Alryaman. the words Khaetav, Verezena and Airyaman 1, which have
been used for distinguishing the three classes of society in ancient Iran.

Sraosha.

Ashl.

1 Khaetav, Verezend, Airyaman, have been translated by Bartholoms in
Germean as Adlige, Gemeinde and Sndalen - by Milla ag kinaman retainer and spear-
man ; by Darmesteter in French as servifeurs, confréres and parents. Other oriens
talists differ in the same way &s to the exact meaning of these words.

r.of
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making the number seven, a number which Erom ancient times is consi-
dered to be an auspicious one. Plutarch, the Greek historian, whilst
referring to the religion of Zarathushtra, speaks of the six Arch-angels.
Each cne of these angels in the spiritual world represents one of the
divine attributes of Ahura Mazda, whilst in the material world they are
delegated to the protection of one or the other of the elements or objects
of creation, Behman who is the personification of the Holy Thought, the
Good Mind and the Divine Wisdom of Ahura Mazda, is, in this world
the protector of all useful animals. Ardibehesht who represents
in the spiritual world, the Spirit of Troth and Righteousness of the
Creator, is in the material world the protector of the element of Fire.
Shehrivar is the personification of the Spiritual Power and Sovereignty
of the Almighty, whilst, in the world here he is described to be in charge
of the metallic elements. Spendarmad, the personification of Divine
Love and Devotion, is entrusted with the care of the earth in this world.
Khordad and Amardad, the personifications of the spirit of Perfection
and Immortality respectively, are the protectors here of the element of
water and of the vegetable kingdom. In the Mazdayasnan religion the
description of the Ameshaspands is as beautiful as it is replete with moral
lessons, but as a fuller description of the subject would lead us beyond
the limits of the Gathas, we end it here and proceed to deal with the
other angels known as the Yazatas.

As our object is to leave ndthing unsaid whick may throw light
on the understanding of the Gathas, necessarily we have to deal with the
Yazatas, for at any rate, three amongst them are mentioned in the Gathas
themselves. Yazata or Jzad means one worthy of adoration and comes from
the same root as Yasna or Yasht. Yasht VI, para 1, refers
to hundreds and thousands of such angels. Diogenus
Leartus, the Greek historian, writes in the third century B.C. that
according to the belief of the Iranians the heavens are full of angels.
Plutarch too says that after the six Arch-angels there are twenty-four
other angels in the religion of the Iranians. Whatever may be the number
of the Yazatas, tho well-known amongst them are those in whose names
particular Yashts exist, or from whom the days or months are named, or in
whose names Jashaps (festivals) are held in the course of the year. Con-
sequently, Plutarck is not far from the truth when he says that the
Irapians had twenty-four other angels. In Yasna 16th and in the two
Siruzeh and in the Bundahishn, mention is made of the important
Yazatas. After the Arch-angels, they are the intermediaries between
Abura Mazda and mortal men. These angels are the gaardian spirits of
the sun, the moon, the stars, the heavens, the earth, the air, the fire and
the water. Some of them are the representatives of abstract quali~

Yazatas,
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translating the Glathas, In Yasna 47.1 some of these words are
required to be translated as abstract and some as representing the
personified Immortals, namely the Ameshaspands as under: “In
the matter of Divine Wisdom (Spenta-Mainyu) and the Holy Law (Asha)
think well, speak well and act well, and Ahura will award Perfection
and Immortality (Haurvatdt and Ameretdt) through Khashthra and
Armaiti.”

In Yaspa 51.7 Zarathushira says, * O Thou, Who through the
Divine Wisdom (Spenta-Mainyu), created, animals, water and plants, Per-
fection (Haurvatdt) and Immortality (Ameretit), bestow on me strength
and power on the last day of judgment through the help of Vohumanah.”
In the same way throughout the translation of the stanzas both these
possible interpretations should always be kept in view.

In the rest of the Avesta, these words are used as in the (Fathas

The mean- Vith the personal aspect more emphasised. They are all
ing of the called Ameshaspands, the great angels of the Mazdayas-
word Ame- nan religion, and they act asif they were the ministers to
shaspand. the Divine Lord Ahura Mazda. The word Ameshaspand or
Amesha Spenta, is a triple compound. The first portion is the negative
prefix a; the second mesha means man or mortal and is so used in the
Gathas themselves 1. The third portion is Spenta (of which the Sanskrit
equivalent is Svant,) which means benevolent but which should be trans-
lated as holy in this word. Thus the word Ameshaspand means ** The Holy
Immortal.” This word is not to be found in the Gathas. The first time
we come across it is in the Haptan Haiti Yasna 37.4. In the rest of
the Avesta the word Vahishta is added to Asha, Vairya to Khashthra
and Spenta is prefixed to Armaiti, and from the final formations spring
the words in modern Persian Ardibehesht (Ard and Asha being one and
the same), Shehrivar and Spendarmad. In the Gathas, Asha as the Spirit
of Truth and Righteousness holds the premier place amongst the Amesha-
spands, but in the rest of the Avesta, the second place is assigned to
him, the order being as follows :—1st Behman, 2nd Ardibehesht, 3rd
Shehrivar, 4th Spendarmad, 5th and 6th Khordad and Amerdad. The
last two always come together as the Twin Blessings2  Ahura Mazda
as incorporating Spenta-Mainyu is put at the head of the Ameshaspands

1 It is worth while noting that the word mareia is also used in the Gathas in
the sense of mortal man. In Pahlavi it becomes warium and in Persian map-
dum. The root of these words is mar which in the Behistun inscriptions (of Darius)
means death, The word Martis for man is also used in the same inscriptions. All
these words for men, marg death, and even mar snake, according to some come
from one and the same root, The Greek and the Latin woros and merior is related
to the lranian root mar.

2  According to some orientalists the origin of Harut sud Marut in the Koran
can be traced to these two Awmeshaspands.
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In the Gathas we come across a collection of words, the meaning of
which is worth noting separately.

The first among these are the names of the six Ameshaspentas, These

The,six 8re Asha, Vohumanah, Khashthra, Armaiti, Haurvatst,
a’;‘_"s“.’[‘.’gg;‘.; Ameretdt. Almost in everyone of the stanzas these words
significance.  are repeated, though the last two of them are comparatively
used less frequently.

The word #sha which represents Truth, Righteousness and Divine
Law and Order is mentioned 180 times in the Gathas, The word Asho
of which we have spoken before i3 derived from the same root.

Vohumanak is compounded of Vohu and Manahk meaning the
Good Mind. The Persian word Khub and the Avestan Vohu are one
and the same. The Persian Manash and the Avestan Manak are also
the same. The word Vohumanah also connotes a pure natare and a good
disposition. The expression Vohumanah or Vahishto-manah with the
same meaning is nsed 130 times in the Gathas.

Khashthra means Kingdom or Sovereigaty or Power, The
Porsian word Shekr meaning city and the word Shehriar mesning king
are both derived from Khashthra, In ancient times a wmuch wider
meaning -was given to the word Shehr und it meant a kingdom ora
country, e.g., Iran-Shehr meant the kingdom of Iran. (In the same
way the word Medina meant a proviace in Aramaic and was afterwards
applied to a city, till to-day the Arabic word Medina has the same limited
meaning as the Persian Shehr.)

Armaiti means Patience, Humility, Devotion and Love.

Haurvatat means Perfection, Health and Well-being.

Ameretat is compounded of the negative sign a and mertat death,
meaning together Deathlessness or Immortality.

These words have to-day changed their forms into Ardibehesht,
Behman, Shehriver, Spendarmad, Khordad, Amardad, which have again
as of old become the six months of the present Irarian calendar. Besides,

as in olden times, among the Zoroastrians to-day these

Thelrdouble . o ds also denote six out of the 30 days of the month,

significance These words denote at times the abstract Divine Atiributes
inthe Qathas.

of Ahura Mazda and at times they are uwsed to denote the

individual Arch-angels (like the Arch-angels of the Bible), in a way

which makes distinction between two connotations a difficalt task whilst
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Gathas, * The Divine Songs of Zarathushtra” by Dinshah J. Irani, writes a
most fascinating essay on the religion of Zarathushtra. How-
ever much it is necessary that this entire essay of the Sage
of Benga! should be translated, so that all the Iranians in
general may learn of the views of this great philosopher of Aryan
descent and Brahminie creed, of this great man, the recipient of the
Nobel Prize, who is known all over the world for his profonad philoscphy
and wonderful poetry which has been translated into every language
of Europe, yet as the present essay is intended to be a short
introductory note, I shall satisfy myself with a few quolations

Rabindra-
nath Tagore.

therefrom.

Tagore says!:—¢ The most important of all outstanding facts of
Iranian history is the religious reform brought about by Zarathushtra.
He was the first man we know, who gave a definitely moral character and
direction to religion, and at the same time, preached the doetrine of
monotheism which offered an eternal foundation of reality to goodness
* * * The orthedox Persian form of worship
in ancient Iran included animal sacrifices and offering of haoma to the
daevas. That all this should be discountenanced by Zarathushtra, not
only shows his courage, but the strength of his realisation of the Supreme
Being as Spirit. We are told that it has been mentioned by [lutarch
that ¢ Zarathushtra taoght the Persians to sacrifice to Abura Mazda
‘vows and thanksgivings’. The distance between faith in the efficacy
of blood-stained magical rites and cultivation of moral and epiritual ideals

as an ideal of perfection.

as the true form of worship, is immense. It is amazing to see how
Zarathushtra was the first among men who crossed this distance with a
certainty of realisation, which imparted snch a fervour and faith to his life
and his words, The truth which filled his mind was net a thing borrowed
from books or received from teachers, He did not come to if by
following a preseribed path of tradition, Tt flashed upon him as
an illumination to his entire life, almost like a communication to his
personal gelf.”’

1 +*The Divine Songs of Zarathushtra®, London 1924, Introduction pp. 5-7,
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based on sacrifices or outward ceremonial observances. The very basis
of his teaching is his insistence on the purity of thoughts as the basis of
all actions in life.”

The German scholar Paul Horn! in his History of Persian Literature
says :—" In the (lathas we meet with the expression of such
noble feelings, such vigorous belief in the true faith, and
such sublimity and excellence of ethics, that we cannot but praise and
applaud the anthor of the Songs.”

Paul Horn,

The American scholar and writer Whitney says 2 : —* Persia from
Cyrus onward to the battle of Marathon, was the greatest
and most civilised and powerful nation on earth. Rome
was yet in her infancy. Modern Europe was not yet born. Greece
was not united ; her people were divided and only the terror of Persian
urms for a brief period held them together. Persia gave law and
religion at that time to the world, and that religion was the gospel of
Zarathushtra.  Jesus afterwards, whether God or man, followed it ;
preached it ; emphasised it in every possible way, and was finally nailed to
the Cross for it.

W hit ney,

“ With all due honour to Him who could die for opinion’s sake, how
was it, or how could it be possible for Jesus to annomnce a betier or
purer doctrine than that so often repeated by Zarathushtra, his predeces-
sor, vi%., good thoughts, good words and good deeds? Do not those
three things embrace all there is or could be in any religion? Can the
most devout saint add anything to them ? ¢ Yes he can’, says someone ;
¢ he can love Jesus.,"  Bat if he has good thoughts, he will not. only love
Jesus but all the world besides, and God supremely. If he has good
thoughts, he is pure in heart. Now good thoughts are the very
foundation upon which are built, good words and good deeds, always and

everywhere.”

I bave quoted here only a few of the passages from the writings of
savants and scholars in the matter of the religion of Zarathushtra. They
have in reality summarised in concise and effective language what every
reader of the Gathas can himself realize and understand from a study of
the same. Whatever may be the part of the world where the Gathas
ate read, whatever may be the religion under the inflience of which the
reader may be, its study invariably makes the same sublime impression
everywhere and on everyone. The renowned post and philosopher of
Indis, Rabindranath Tagore, in his Introduction to the selections from the

1 Geaschichte der persischen Litteratur Zweiter Ausgabe, Leipaig 1908, 8, 6,
2 «Zaroaster, The Great Persian ?, pp. 170-171,
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sense and is used in the right proportion, and all that he says, is always full
of vigour and spiritual force. e never indulges in any exaggerated state
ment, and whatever he says goes to the very foundation of things. The
eternal contest between the principles of good and evil, which refers to the
contest in this very world, the recompsnse in this world and the eternal
reward hereafter, the dealing out of perfect justice on the day of reckon-
ing, the hope of divine bliss in heaven, etc., are some of the noble thoughts
and fundamental principles of Zarathushtra. Hver does he speak of,
always doth he stand firm in, these principles which go to the rootof things.
In short the entire Glathas propound collectively, the highest ethics.”

The famous Freach scholar Meillet says ! : ¢ Freedom of thought, a
meillet. zealous sense of self-respect, magnanimity in religion, a

sharp intellect, and a zest and fervour for principles of
ethics, which have always been the particular characteristics of the Irani-
ans, are peculiarly manifested in the Gathas of Zarathushtra.”

The German Professor Hertel in his tarn saya?: “In the Gtathas a
personage of great intellect, zeal and fervour, who is hurt
to the core at the sight of the struggle between right and
wrong, addresses us in a way which evidences his sympathy and love for
mankind. He is the cause of rectitude in the character and morals of

men. The art of agrieniture and the care of useful cattle, he considers as

Hertel.

the root foundation of the peaceful und happy life of men in the material
world. He rises above the worship of natural elements as so many
different deities.”

The renowned German Professor Geiger in his book called ¢ Zara-
thughtra in the Gatbas”, says 8: *“The principles of the
Religion of Zarathushtra, so far as they are preserved in the
Gathas, are entirely free from the taint of low, extraneous element. The
sublime and elevated position of his ethics, his insistence on exertion and
effort, the high principles of religion he advocates, the dignity of his philo-
sophy, can all be well realised by the study of the Gathas, It could be
seen therefrom, with what conrage and vigour he handles the highest
and the most vital problems of life, material and spiritoal, He is the unique
personage that has stepped out of the circle of intellectual limitations of
that time, and in that dim and distant age laid out the path of the
worship of the One Creator for his people. He inculcated for them the
philosophy explaining the cxistence of the Creator and His relationship
with the created. He explained the nature of evil which necessarily

Geiger .

exists in creation. The fundamental principles of his religion are not

1 'Trois conférences sur les Gathas de I'Avesta par A, Meillet, Paris 1925,
2 Johaues Hertel, Die zeit Zoroastsr, Leipzig 1925,
3 Zarathushtra in den Qithés (Schius:folge.)

Y.
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words ; ponder over them with your enlightened mind ; distinguish
between these iwo principles of Truth and Untruth. Let everyone
choose his own creed individually before the Day of Reckoning comes
upon him. May in the end our work be accomplished as we wish.”
However, Zarathushtra is not indifferent to the happy state or other~
Zacathusp- Vise of mankind, because he has been created for helping
tra’s concern and guiding the people of this earth. He himself says
:::eth: n‘::— in Yasna 28.4: “As I bave been deputed for protecting
kind.o " the soul of men, as I am fully cognisant of the reward and
recompense Ahura Mazda will assign for the particular
conduct of men, I shall strive as long as power and strength shall last in
me to make people seek and adopt the Path of Truth.” At another place
in the Gathas, the Holy Prophet says that he will ever be present to
point out the Path of Truth whenever men feel themselves helpless in their
search. Tn Yasna 31.2, he hints at this meanivg and says: “If
between these two paths (of Truth and Untruth), you are unable to dis-
tingaish which one is better, then I shall come to both of you contending
sides with my judgment, about the truth and propriesty of which judg-
ment Ahura Mazda himself is a witness, so that eventually everyone of
us may live our lives according to the holy law of the religion.” Theseare
in substance the fundamental principles of the religion of Zarathushtra, the
Prophet of Iran, culled out from his own words without any addition of
materials supplied by traditions. Throughout in the Gathas such sublime
principles are laid down, and men are cautioned ever to stand firm in them.
To spread his message the founder of this religion fights constantly
the followers of Untruth and does his ntmost to dislodge the Evil.
It would be worth noting shortly what various well-known orienta-
lists have written about the Gathas. One of the renowned
Avestan scholars, who had spent his whole life in his work
nlomns of . . : . .
renowtied orl- 0% research in this ancient religion of Iran is the Germnan
entalists, Professor Geldner, the author of many an important
work on the subject. In one of his works he says1 : “In
the Gathas, Zarathushtra speaks in a particular style on a deep and sublime
subject. Everyone of his stanzas expresses thoughts
concerning fundamental principles, and each stanza

Some opi-

Geldner.

is writton with a particular object, But every time he gives expres-
sion to his thoughts in a different mode. His words are devoid of verbal
ornamentation and empty Forms. In one direction and with one motive,
he clearly expresses his object with a firm and deliberate intention. No-
where is there the slightest confusion in thoaght to be found. No useless
and superfluous words are ever used. Every word of his bears the right

1 Avesta litteratur Zweiter Abechuitt (Grundries der Iranie Philologie) 8. 28.
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And this is a perennial source of glory and pride to Iran and the Ira-
Humata Pians that once in that land one of its sons gave this
The glory grand message to humanity to keep themselves aloof even
that s Iran’s.  from bad thoughts, at a time when the whole world was
like a globe in darkness. The entire Gathas and the whole of lhe Avesta
are full of these three words, these three cardinal principles. TFor the
righteous, in the arena of fight with Untruth, these three words are
like the helmet and the armour and the shield. As long as Evil
and Untroth exist in this world, no man can afford to be without these

weapons of Humata, Hukhta and Huvereshta.

We shall deal with these words again hereafter. ¥for the present,
let it be slated that Zaralhushira himself performs
the duty of preserving the thoughts, words and deeds
of all men in the treasury of actions until the day
of resurrection. On the last day of reckoning, the good and the

The Day of
Reckoning.

evil proceeding from all men, sball be weighed against each other.
If in the balance of actions, the scale of goodness goes down heavier,
this is the victory of Truth and the defeat of the Lie. The holy
Zarathushtra is the judge of the court of Ahura Mazda. When the
time comes for the allegoric crossing of the Chinvad Bridge which is
described as baving been built overa ranning stream of molten metal,
the righteous will pass over the same happy and in joy, and will proceed
to what is described as the House of Songs, the Eternal Kingdom, the
Abode of the Good Mind and of Truth, or the Presence of Ahura Mazda.
They will then have their promised reward, They will attain to their
desire, the ideal cherished by them in this world. Should however, the
soale of evil be heavier on the day of reckoning, then the sinning soul,
worried and troubled by his own conscience, will fall from the Chinvad
Bridge to the deep stream below and reach eventually the Abode of Evil,
the Hovel of Untruth. If the good and evil in a man are equally balan-
ced, then necessarily he neither enjoys the bliss of heaven nor suffers ths
torments of hell. His destination is known as the mixed abode, and
in Pahlavi is called Hamestgan, i.e., the eternal equilibrium or the same-
for-ever. This place is also assigned toa person who lives his life in
hesitation and doubt. For every man is expected to exert bimself in
this world, so that he may not be debarred from the enjoyment of the
bliss of heaven. Be must exert himself and work for the defeat of the
army of Untruth. He must of bis own will and inclination, give his
share in the victory of Truth, and of his own independent will, choose
ihe Right Path,

Force and violence are not known in the religion of Zarathushtra.
In Yasaa 30.2, Zarathushtra says: © Lend your ears to these valued

iy
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It is therefore meet to note here that the mission of Zarathushira

Zarathu s h-
tra exerts for
the happlness

did not restrict itself to the spiritual side only, bat it
exerted its utmost influence for the uplift of mankind
on the economic side also, and for the material well-being

o mankind of men in this life. The religion of the holy Zarathush-
l\,\?::d :‘ndthl:s tra is full of force and life. Poverty, beggary, and
next. the misery find no place there. It is not indifferent to the

lite of men on this earth. It does mot ask you to
suffer and tolerate all the evils of this world in the hope of recompense
for the mext. He says in substance, * IE you abandon the evil in
your nature, you will find heaven both here and there.” In Yasna 30.11,
Zarathushira says: ““O man, if you have understood well the divine
laws which Ahara Mazda has established, if you have coms to know
the joys of this world and of the world to come, if you have informed
yourselt about the eternal woes which shall overtake the followers of
untruth, and the great good which shall cowme to the followers of truth,
then you will always pass your life in joy.” As to the divine recom-
pense in this world in Yasna 34, stanzas 5 and 6, Zarathushtra says: “ 0
Ahura Mazda, Thine is the sovereign power ; Thine is all strength and
might. O Asha and O Vohuman, come to the help of the poor and the
helpless as I so ardeatly wish, for we have separated ourselves from the
tribas of robbers and highwaymen. As Yoa all in truth are what You
are, O Muzda, O Asha and O Vohuman, this very fact is the sign of
salvation and joy to me in this world. Happy and joyous, with the songs
of Your praise on our lips, we shall gather unto You.” In the 14th
stanza of the same Yasna it is stated, * Verily, O Mazda, Thy precious
rewards will be received in this very world by those who exert and sirive
lo cherish and foster their flocks and herds (thasleading a righteous life),”

It must also be understood clearly that the divine recompense in
Application this world am'i the l-lext is not meant merely for the per-
of Zarathush- fon who recites his prayers. He must work. He must

tra’s toach- exert himself. To work for the welfare of himself and

ings In every-
day life.

not sufficient.

others, is an act nobler than the mere saying of prayers.
But even to be active and to exert oneself in this world is
It is necessary that his intentions and motives be pure.

good and pure thoughts are the fountain source of all goodness in the
world. Before a man stands in prayers before the Almighty, before he
engages himself in the pursuit of agricultare, thoughts pass through his
mind and become the root source of action. Consequently, Humata,
Hukhta, and Huvereshta, good thounghts, good words, and good deeds,
stand as the fundamental principles of the religion of Zarathushtra,

At no time should wicked thoughts enter the mind of a man, for in truth



THE RELIGION OF ZARATHUSHTRA 49
wicked nature. Both these words have been used in Yasna 33.4,

Now between these two principles or forces what is the obligation
The conse- of humfinity in this world? The Holy Zarathushbtra in
:‘;:":t ::‘:ﬁ:: Yasna 30.3, says, “A wise man shounld :'na‘ke t-be
nisy. right choice.” In stanza 8 of the same Yasna itis said,
“The eternal kingdom will be for him who, in this life, fights with all
antruth.” The world is like an eternal fighting ground between
good and evil. The cherished desire and ideal of every person must be
te overpowet the spirit of evil and make the spirit of goodness and truth

victorious for ever.

Through the inflaence of this philosophy, the Iranians had ever
been brave ; and once upon a time, a big portion of the
The effect . o1 .

of Zarathush. Civilised world was under their sway, The heroes of other
tra's teach. Dations of the Indo-Earopean race like Alexander and
ings on Ira- the Cwmsars of Rome, took their ideal of world domina-
::“et:h"“' tion from the Iranians. The soil of Iran experienced
T gcarcity of water in those ancient times equally as to-day,
yet Iran dld not submit helplessly to the devil of suliry barrenness.
They assumed that the guardian angel of the earth must be given
their help and must be made victorious over its opponent. The con-
tionous efforts of peasants is the only cause of the victory of the guar-
dian angel of the earth. Consequently, the Iranians became the inven-
tors of the irrigation system by canals, and through them agriculture
reached the height of perfection in ancient Iram, Specially did Holy
Zuarathushtra lay very great stress on making the land prosperous by
caliivation and agriculture. He is thoroughly against the wandering
life of the nomads in the desert. e always fights against the life and
ways of highwaymen, who depend on robbery for their livelihood. He
wishes men to engage themselves in the settled life of agriculture with
flocks of sheep and cattle, and live in rest and peace. Civilisation and
culturs are never compatible with tribal and wandering nomadiz life,
It is also possible that the Prophet intended that by thus settling down
in honest and peaceful life, his community would not mix itself with the
wanderers of the desert and the barbarous polyibeistic tribes, who lived
on plunder, and thus preserve pure the ways and customs of the Maz-
dayasnan religion. Undoubtedly, Zarathushtra must have realised that
without settled agricultural pursuits, a happy life was impossible on the
sultry soil of Iran. He often addresses the peasants, and wishes them to
make the realm cf the Mazda-worshipping Gushtasp prosperous by their

efforta on the soil, and make it an example of perfection to others.
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The material world is a mixture of good and evil, Black is linked to
Charge of white and darkness to light. As all misery and
Dualism wn- Woe, eviland harm, which befall 2 man in his passing
founded. through life, cannot be attributed to the Divine
and Holy Essence of Abura Mazda, (as it was considered that
from Him nothing but good can spring), whatever of things ngly
and evil found in the world, was linked to the Spirit of Fvil,
Angra-Mainyu in opposition to the Spirit of Goodness, Spenta-Mainyu.
Spenta-Mainyu or Holy Wisdom, or in simpler language, the Spirit of
Goodness, of course proceeds from and belongs to Ahura Mazda, butin
opposition to this spirit only is placed Angra-Mainyu, the Wicked Mind,
Contest be- ©OF the Ugly Spirit of Evil. In reality the contest is
tween Good only between the spirits of goodnesa and evil within us
and Evil. in this world. In the Gathas too, where the Evil Spirit
is mentioned, we see it mentioned in opposition to Spenta-Mainyu, the
Spirit of Goodness, and never in opposition to Ahara Mazda. In
Yasna 45.2, Zarathushtra says, “1I shall tell you now of thoze twin
spirits which took their birth at the beginning of life. The benevolent
Spirit of Goodness said to the Spirit of Evil that neither our words
nor our deeds, neither our thoughts nor our teachings, neither our
beings nor our souls shall ever agree’. It should also be mentioned
that the word Angra-Mainyuis not used alone for denoting the
force and apirit of actual evil. Other words are used too, to denote
it. As for instance, Ako and the word Druj both mean the
Wicked Spirit of Ervil. The fact that Spenta-Mainyu is one of the
divine attributes of Ahura Mazda and is not Abura Mazda Himself,
is sufficiently and clearly made manifest in Yasna 33.12; Yasna
43.2; Yasna 517, and in Yasna 44.7. As for instance in Yasna
33.12, Zarathushtra praying for the grace of Ahura Mazda through
the help of Speata-Mainyu and other angels, says as follows: “O
Ahura Mazda making Thyself manifest to me, give me spiritnal
power through the help of Spenta Armaiti. Give me spiritual might
through Spenta-Mainyu. Make me reap the reward of the good through
the help of Asha, and through the help of Vohumano, give me vigour
and strength.” Apart from this, in everyone of the six stanzas of
Yasna 47, there is a clear and manifest mention about Spenta-Mainyu.

Just as Angra-Mainyn is the opposite of Spenta-Mainyu, so the
other attributes of Ahura Mazda, e.g., Armaiti, the spirit of devotion,
love, piety and hffmility, has also a wicked spirit on the opposite
gide, viz,, Taromaiti, which has exactly the opposite attributes of
Spenta Armaiti. Similarly, in opposition to Vohumano, the Spirit of
the Good Mind, there is Akem-mano, the Spirit of the Evil Mind and
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After these questions, Zarathushtra himself gives the answer : 0O Ahura
Mazda, I have come to this perfect realization through Thy Holy and
Divine Wisdom that Thou art the Creator of all.”

It is important to know that Vohumano, Asha Vahishta, Volu
Khashthra, Armaiti, Haurvatat, Ameretat, Sraosha, Ashi and Atar, are
used not only to designate the divine attributes of Ahura Mazda but are
also used to designate individual angels and archangels emboyding the
particular divine attribute or attributes of the Almighty. T shall cou-
ment on the same in the coming chapter.

Amongst the books of practically all the religions of the] world, the
The unique Holy (athas are a unigue work which does not
merit of the deal on the face of it with mysterious rites or
Qathas. supernatural miracles. Zarathushtra says in substance,
“ Ahura Mazda has created me to show the Right Path to the
people of the world, and I for the sake of the Mission had obtained
my instructions from the Spirit of the Good Mind.” It is especially
noteworthy that the principles of Zarathushtra’s religion are simple,
pure, and untainted. Zarathushtra is vehemently opposed to the use
of all sacrifices and aleoholic drinks which were universally prevalent in
the religious rituals of the time. In Yasna 32, stanzas 12 and 14, we
have evidence of the prohibition by Zarathushtra of bloody sacrifices,
He says, “They incur Thy displeasure, O Ahara Mazda, who, with
shouts of joy, draw the cow to the altar for sacrifice”. In Yasna
48.10, he speaks against the use of intoxicating drinks in religious
ceremonies. * When, O Ahura Mazda, when shall the nobles turn to
the path of righteonsness ? When shall this filthy evil of drink be
uprooted by them, the evil of drink through which the wicked Karpans
and evil-minded lords of the land, so utterly deceive the people of the
world 7”7

In the Gathas, there is no mention whatever of the alleged fight
Spenta-Mai- between Hormuzd and Ahriman. Of this alleged war
nyu and An- apd eternal fight which has been the cause of so much
gra-Mainys.  giscassion and many a grave error, the soul of Zarathush-
tra knows nothing. Throughout the whole of the holy Gathas, Ahura
Mazda is the One Unique Creator, the One Source of Existence of the
worlds, spiritual and material. He is the Fountain Source of all things,
good and beautiful, In opposition to Him there is no creator of evil in
existence. Angra-Mainyu, meaning the evil-mind, which in the course
of time came to be known as Ahriman to which all evil in the world
was ascribed, is never put as the equal of Ahura Mazda. Rather he is

the opposing twin of Spenta-Mainyu only, the holy spirit of goodness.
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THE RELIGION OF ZARATHUSHTRA.

To be able to understand and appreciate correctly the meaning and
spirit of the Gtatbas, it is incumbent on us to study shortly the principles
of the religion of Zarathushtra. We should take care not to foist a
philosophical meaning of our own on his teachings. Rather we should
simply explain and put on record the bare result of his words and
collective writings.

Zarathushtra was opposed to the polytheism which at that time was

Zarathush- prevalent amongst the Aryans, i.e., the Indo-Iranians,
tra’s perfect which made them worship all forms of nature as so many
Monathetsm. ;.45 To the sole Supreme Being he gave the name Ahura
Mazda, i.e., the Wise Lord, by changing the Aryan name for the Lord,
viz., Asara (as is even known in the Vedas of the Brahmins to-day), into
Ahura, and adding Mazda, the All-knowing, to it. In the Gathas Zara-
thushtra has used either of these two, »iz., Abura or Mazda, for denoting
the Supreme Lord of all creation, which shows that then the compound
word had not taken a fixed form as at the time of the cuneiform inserip-
tions of the Achwmenian dynasty where the name is always Auramazda,
or as is used to-day Hormuzd. These two component parts of the name
of the Supreme Being are used throughout in the (Gathas. Nearly 200
times the word Mazda appearsin the Gathas. Like the Jehova of
Moses, Zarathushtra does not recognise any other God but one Ahura
Mazda. Tarning his face from the ancient multiple gods of the Aryans
he called them the gods of the followers of Untruth., He for-
bids the use of the names of these ancient deities, Instead of Agni the
deity of fAre, called Igni by the Romans too, he established Atar as the
angel of the holy element of fire. All glory and sapremacy he assigns
absolutely to the One Ahura Mazda. Heis the one Creator, the Lord
Omnipotent. In Yasna 44, Zarathushira sings about the omnipotence
end the unity of Providence in a beautiful, poetic manner. He says, **1
ask Thee, O Ahura Mazda ! Who is the Creator of Truth ? Who laid out
the paths of the revolutions of the sun and the stars 7 Who makes the
moon wax and wane 7 Who balanced the earth and the heavens ? Who
is the creator of water and vegetation ? Who gave swiftness to the
winds 7 Who was the fountain source of benevolent light and its absence ?
‘Who created the phenomena of sleep and wakefulness 7 Who created the
dawn, the noon and the night which remind man of his duties? Who
is the creator of the Angel of Devotion and Love, Spenta Armaiti ?
Who planted the feeling of love in the heart of the father for his son?”
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the translation of the Avesta was made into the Pahlavi, the Gathas
proved the same stumbling block. Long before the time Ardeshir Pape-
kan founded the Sassanian dynasty, for ages the language of the Avesta
had ceased to be a spoken language. It was kaown as the holy lan-
guage, the language of the Avesta, The Pahlavi rendering of the Gathas
made daring the times of Ardeshir and his successors, which we bhave
in our hands to-day, is itself a proof that they had not comprehended
them quite accurately. That rendering is not so exact as the rendering
of the other portions of the Avesta which are trae to the ancient text
and furnishes us with the key to-day to the understanding of the Avesta.
For this very reason, the French Professor Meiliot cannot place much reli-
ance on the translation of the Gathas by Darmesteter as the same has been
based on the Pahlavi rendering made in Sassanian times which he
considers as incorrect and inappropriate. It must be noted however
that the Pahlavi rendering of the Giathas, though it cannot be accepted
as a complete and independent key to the understanding of the Gathas,
yet, it furnishes some materials to guide us to the comprehension of
the meaning and spirit of the ancient writings. Apart from the antiquity
of the language, the reason why the Gathas are so difficult of comprehen-
sion, is the fact that many a word has been used with a particular meaning
there which cannot be found in the rest of the Avesta. Secondly, the
Poet-Prophet has sung these poemsin a particular poetic style, and the
prose portion with which these poemns were iaterspersed, and which must
have explained at length the quintessence of thought given in the poems,
are lost beyond redemption.

But with all these difficulties, to-day we are able to understand
The difsi and appreciate the holy words of the Prophet of Iran by
cultles  are Teason of the cfforts of scholars during a space of 150
overcome and years and the extraordinary advance of the science
the Message of philology and the help which the second ancient
's heard, language of the Aryans, viz., the Banskrit of the Brabmi-
nic Vedas has given us. We can thus hear onco again the message of
the Prophet of Iran which thousands of years ago he had given to a
group of listeners who had gathered to hear him, in the following words:
“I shall speak forth now, listen unto me, O ye, who come from near
and from far. Ponder well over all things. Weigh my words with
care and clear thought. The Lord Ahura Mazda is in Manifestation.
Lot not the teacher of Untruth and the friends of the Evil spread their
principles of evil amongst you. Let them not destroy your existence in
the world to come.”” (Yasna 435.1).
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verses bear considerable similarity in langaage to the Gathas. Possib]
they are of the same antiquity, bat as their form and metre do not cm{
f'espond with the Gatha poems, they do not seem to have been included
in the Gathas. In order to enable us to understand at a glance the
metrical composition of the Gathas, we give below in a tabular form
whatever is stated above : —

Alunavad Gatha - 7 Has - Yasna 28-34.
1 Yasna 28 Stanzas 11 Lines 3 Syllables 16 Pause (7 plus 9)

2 1] 29 »” " " 13 ¥ ” " bi]
3 1 30 ”» 1% " 13 ] 1 » ” b} ]
4 » 3 !’ ” 22 ” LH] ” 7 » »
5 2% 32 ¥ 16 1" L1] L] .” LL] »
6 , 33 » 14 » om ,, » »” »
7T, 34 » 13 » » »

" L] 13
In all 7 Has with 100 stanzas, 300 lines and 2,100 words,

Ushtavad Gatha - 4 Has - Yasna 43-46.
1 Yasna 43 Stanzas 16  Lines 5 Syllables 11  Pause (4 plas 7)

2 m 44: »” 20 » 7 33 " » 3
3 111 45 1] 1 1 kL] " k] L] L] 1 H]
4 » 46 19 1] *» ¥ ” 2 2

Eh
In all 4 Has, 66 stanzas, 330 lines and 1,850 words.

Spentomad Gatha - 4 Has - Yasna 47-50.
Yasua 47 Siaazas € Lines 4 Syllables 11  Pause (4 plas 7)

i

2 % 48 ” 12 b 3 » L1 12 ”
3 kb 49 ” 12 ” ” ” » ) 1%
4 E2) 50 ” 1 ‘l ” % b L} » »

In all 4 Has, 41 stanzas, 164 lines and 900 words.

Vohukhashthra Gatha - 1 Ha - Yasna 51.
1 Yasna 51 BStanzas 22 Lines 3 Syllables 14 Pause (7 plus 7)
In all 66 lines and 450 words,
Vakishitoisht (atha - 1 Ha - Yasna 53,
1 Yasna 53 Stanzas 9 Lines 4  Syllables for two short lines 12
Pause (7 plus 5). Syllables for two long lines 19

Pause (7 plus 7 plus 5).
In all 36 lines and 260 words.
The most difficult portion of the Avesta is the Gathas, The under-
standing of the text correctly presents considerable diffi-
The = ditti- culty. It is not merely to-day that the Gathas present a

culty In wun-
d:,:mndll;g hard task and a difficult problem to the scholars. Hven

the contents 1,500 years ago, the task was an equally difficalt one.
of the Gathas, During the Sassanian regime, when the explanation and
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I'he third Gatha is known as the Spenta-Mainyu, meaning the Bene-
The compo- volent Divine Wisdom, and is now spoken‘ of as the Sjpento-
sitlon of Ga- mad Gatha, Like the Ushtavad Gatha, it too consists of
tha Spenta- four Has, viz.,, from Yasna 47 to Yasna 50, both inclusive.
Mtainyu. The first Ha of this (tatha consists of 6 stanzas, the second
and the third of 12, and the fourth of 11 stanzas. Every stanza is com-
posed of four lines and every line has 11 syliables in it. There isa pause
after every fourth syllable and hence each line is divided into 4 plus 7
syllables.

The fourth Gatha is called Vohukhashthra, meaning Good Sovereign

The compo- Power and the Dominion of Heaven. It consists only of
sition of Gn- ©one Ha and that is Yasna 51 which consists of 22 stanzas.
tha Vohukha- Tvery stanza is composed of 3 lines and every line has 14
shthra. syllables with a paunse right in the middle, dividing the
line into 7 plus 7 syllables. Thereafter in the body of the Yasna, the
poetical Gathas are again interrupted by a small prose portion called Ha
52 which is almost a supplement to the Vohukbashthra Gatha.

The fifth and the last of the Gathas is known as the Vahishtoishii or

The compo~ ¥ Abishtoisht as called at present. As with all other Gathas,
sition of Ga- the name is an adjectival form depoting the Gatha begin-
tha Vahishio- ping with Vahishtoisht, meaning thereby the best posses-
Ishl. sion. It consists of 9 stanzas and every stanza is com-
posed of 2 short and 2 long lines. The short line consists of 12 syllables
with a pause after the Tth syllable (7 plus 5), whereas the long line con-
sists of 19 syllables with two pauses after the 7th and the 14th syllables,
thus dividing the line into three parts (7 plus 7 plus 3).

This is a portion of our apcient prosody which existed ab least
three thonsand years before to-day. Apart Irom this information which we
got to~day about the metres of our ancient poetry, we also know through
the medium of the Avesta itself the name our ancestors gave to the
stanzas of their poems. They called a stanza Vachastashti, se-pvesspd
whichk word is used in Yasna 58, stanza 8. Each line of a stanza was
called Afsman, l*‘”a“, compare Yasna 71,4 ; 19,16, The Gathas, wz.,
The Divine Songs of Zarathushtra, have been held so sacred in the
entire Avesta that, every chapter (Haiti), its every stanza (Vachastashti),
its every line (Afsman), its every word {Vuch), and the meaning of
every word (Azanti or Zend) has been the object of adoration and
praise 1. Apart from the Gathas there are other verses in the Avesta too,
and taken altogether, they make up 278 stanzas of 1,016 lines of which
238 stanzas and 896 lines belong to the Gathas alone, The remaining

1 Vachastashti is compounded of wvache meamng word, specch, aud (ash,
meaning cat to measure, These words arc to be found in wany places in the Avesta.
4L e Dahlawl Datman § Priman) meanine a measure.
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this poetic stanza which contains the three well-known lines of the prayer
known as Ahunavairyo, and which is particularly considered as one of
the most holy of Zoroastrian prayers, one day had its place at the begin-
ning of the ficst Gatha and the name 8¢ Ahanavad was given to this
Gratha from the first two words of the said stanza. We shall soon have
occasion to refer to this subject again. The word Ahuna means the feader,
the master. The present name of the first (fatha Ahunavad has been
adopted from the Pahlavi, asis the case with the names of all the five
Grathas. Abunavad Gatha consists of 7 Has. The first, second, and the
third Has have 11 stanzas each, the 4th has 22, the 5th has 16, the

The compo- 6th has 14 and the Tth has 15 stanzas. Each of these
sition of Ga. Has is also known by the first word with which it
tha  Ahuna- begins. Every stanza of the Ahunavad Gatha consists
vaitl, of three lines or as we say in modern Persian, 3 mesras,
and every line consists of 16 syllables with a panse between them after
the 7th syllable, so as to divide the line for & pause into 7 plus 9
syHables. The 28th to the 34th Has of the Yasna, both inclusive, form the
Ahunavad Gatha, After this are included in the Yasna, what is known
as the Haptanghaiti, yeswip3wevw (the 7 Has). They are prose and
consequently do not form part of the Gathas. However, from ancient
times, they have been placed in the Yasna between the first and the
second Gatha, In style they look like the Gathas. However, they are
in prose and cannot claim the same antiquity as the Gathas. Looking
at its name, it ought to contain only 7 Has. However a small Ha has
sabsequently been added to the same and now it consists of 8 Has, wiz.,
beginning with Ha 35 and ending with Ha 42 in the collection of the
Yasnas.

After this intervening prose, the (Gathas begin again and here
The compo- "° find the second Gratha whichis known by the ns;tma of
sition of Ga- Ushtavaiti, that is, the Gatha which begins with the
tha  Ushta- word Ushta meaning health or happiness, To-day it is
vaitl known as the TUshtavad Gatha. It begins with the
Ha 43rd of the Yasna and ends with the Ha 46th and consequently
contains 4 Has. The first Ha thereof consists of 16, the second 20, the
third 11, and the 4th of 19 stanzas. Hvery stanza iz composed of 5
lines, and every line contains 11 syllables with a pause after the 4th
syllable, thus dividing the line into 4 plus 7 syllables. The Ushtavad
Gatha ought to contain in all 330 lines. However, the last Ha thereof,
viz., the 44th, is composed of stanzas of 4 lines only. Although our modern
prosody is not based on syllables, this accidental similarity is worth
obsarving that the number of syllables is the same as in each line of the
Persian metre Tagarob in which the Shahnameh of Firdausi is written.
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daring the five divisions of the day. The division is rather made accord-
ing to the metre and poetical composition of each Gatha.

Apart from the evidence supplied by history, and the antiquity
Zarathushtra of the language of the Gathas and the ancient traditions,
himself is the gnd the assertions made in the Avesta, it is quite
A uthor. manifest from the Gathas themselves, that a good portion
of its contents proceedad from the mouth of the great founder of the
religion himself. On sixteen occasions Zarathushtra mentions his own name
in the Gathas and it can be observed that it is not meationed in the way
as is usmally to be found in the rest of the Avesta where it begins cus-
tomarily as “Thus spake Zarathushtra”” In the Gathas, sometimes
Zarathushtra speaks aboat himself as if he was a third person, as we fnd
it in Yasoa 28.6, 33.14, 41.16, 46.13, 51.12. At others, he speaks
of himself as a person present, as in Yasna 43.8, 46.19, and 49.12,
We also find some passages in which in the beginning he mentions him-
self by name or as the messenger, as if he was addressing a third person
and then in the same stanza be ends by referring to himself as the person
present, ¢f. Yasna 50.6, 5L.15. In one instance, exactly like a
poet, he addresses himself, ¢f. Yasna 46.14. In the preceding chapter
on * Zarathushtra,” I have given a few instances in the Gathas, as for
instance Yasna 46.1 and 2, showing how Zarathushtra was displeased
and disappointed at the poor success of his mission at the time,
Instances of this type which prove that the Gathas proceed from the mouth
of the Prophet himself, can be multiplied from the Gathas. Yasna 51.12,
possibly refers to an actual incident in the life of Zarathashtra; for
very likely he complains there that he was not received hospitably bya
follower of untruth when he had sought refuge at his place, standing
with his horse, trembling with cold in a bitter storm.

The five Glathas in the Avesta remind us of the five books of the
Old Testament which the Jews believe to have come from Moses himself,
and consequently are held similarly in special regard, Some of the
orientalists entertain the belief that portions of the several chapters of
the Grathas were written by the disciples or immediate followers of Zara-
thushtra,
Bach of the five Gathas has been named from the frst word with
which it bagins, like the Yasin and Arrahman chapter
Ga:it:‘:s t:r: in the Koran, The first Gatha is known by the name of
named. Ahunavaiti which means the Gatha which begins with the
word Ahuna, The name that has been given to this
Gatha begins with the first word of a stanza, which is not a part of the
first Gatha but which rather belongs.to Yasna 27.13 that is, at the end
of the chapter which precedes the Ahunavad Gatha. Without doubt,
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The entire Gathas are eomposed of 17 Haiti, i.e., chapters, 238
stanzas, 896 lines and 5,560 words, These poems are the
most ancient heirloom coming down from almost pre-
historic times to the literary Iran of to-day. From the view-
point of grammar, language, style and thought, the Gathas differ con-
siderably from the rest of the Avesta. Many of the words therein used
are nof to be found in the Avesta. For similar writings we have to
search the most ancient scriptures of the Brahminic faith. The Gathas
have been a portion once of a very large work, which is the book without
doubt, which the Gireek historian Hermippus refers to in his works,

Like the meaning attached to the word Glatha in Brahminic Secrip-
Originally tures, viz., the Vedas, we must assume that the Avestan
poems inter= Guathas in olden times were a part and parcel of a larger
spersed with prose work, which unfortunately has not come down to us
prose text. to-day. The important portions were condensed and were
given a poetic form, so that, learning them by heart, people might
remember them. This method of putting a special portion in poetic form
was common among the communities of Indo-Earopean origin. The
present state of the Galhas is the best proof available that they represent
extracts giving the quintessence of the teachings incorporated at length
in the prose sections. Many of the chapters of the Grathas appear to be with-
out a proper beginring or an adequate end; in many places stanzas
appear incomplete or unconnected. The reason is that the prose portion
which in reality explained the meaning and made the whole text luneid,
has been lost to us ; the poetical portion better preserved in memory, is all
that has been preserved to us, iransmitted to posterity, Erom mouth to
mouth. In places several stanzas seem to be quite connected. The reason
is that little or no explanatory portion must have intervened between them,
However, because of this impoverished and scattered state of the original
composition of the Giathas, it must not be assumed that nothing could be
made out of what has coma down to us. Oa the contrary, the five Gathas,
in thoughts and ideas are consistent and connected from the beginning to
the end and assert firmly their own definite objects. We shall soon see
what its contents are in the next chapter on the principles of the reli-

gion of Zarathushtra.

Approximately, we might say that the entire Gathas of the time of the
Sassanians are now extant. Because of the regard and esteom in which
they were held, they were committed to memory with great care and con-
sequently they have been carefully preserved up-to-date,

From ancieat times the Gtathas have beea divided into five parts and

The Divi- they have been given a place in the 72 Yasnas, The division
sion ot the of the Gathas in the above-mentioned five parts is not
fiathas. haranaa thav ars intended to be recited as bravera

Thejr con-
tents.
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THE moss ancient and the most holy portion of the Avesta are the
Gathas which have been given a place in the collection
o{'{‘; t‘l’:e““]“g called Yasna. It is known in the Avesta as Gatha, in the
athd. Pahlavi as Gas the plural of which is Gasen. The word
Gasanik is its adjectival form. In Pablavi especially everyone of the
stanzas of the Gathic poems is called Gas. In Sanskrit too, the word is
Gatha. Tn the Vedas, the ancient Scriptures of the Brahmins, and in Bud-
dhistic Scriptures, the word Glatha is used fora versified portion with which
the pross text is interspersed. The Avestan Grathas too, have been origin-
ally such versified portions of a prose text and have been so composed,
and hence named the Gathas, viz., the poems. These poems however
bear no resemblance to modern Persian pootry which b3 for its sounrce
the prosody of the Semitic Arabs. Itis a noar relation however by reason
of it3 metre, to the poetry of the Indo-BEuropean race. Like the Rig-
Veda, the sacred book of the Brahmins, its stanzas are formed by a cer-
tain number of lines. In view of the number of the lines and the
number of syllables used in-the lines and the rythm of the poens, there
is no reason to doubt that the paetry of the Grathas and the Vedas have
one and the same Aryan source.

1t is not only now that the Glathas are considered the holiest portion
Gathas helg ©°f the Avesta. Rather from very ancient times, the
in reverence Gathas were held in great regard and esteen us beinyg the
from  time auspicions pronouncement of Holy Spitama Zarathushtra
Immemorial.  }:y56lf. In the Avesta of the Sassanian times, the Gathas
were placed at the beginning of the very first Glasanik Nask which was
Enown by the name of Staot Yesht, In Yasna 57, stanza 8, it is stated :
¢ Weo praise and invoke the auspicious Sraosha who was the first to recite
the five Gathas of Holy Spitama Zarathushtra.” In Vendidad, Fargarad
19, para 38, help is invoked of the five Gathas. The very first part of
the Visparad mentions the five Guthas by name, and readers homage to
them. In various other parts of the Avesta, poems from the Gathas have
been incorporated as a precious and auspicious addition. In some of the
proper names amongst ancient Iranians, we often come across the name of
Panj-Bokht. Bukhtan or Bokitan in Pahlavl means to set free, The word
Panj relers to the five Gathas and the name means one receiving salvation
by the five Gathas 1,

1 Cf. Beh-bokht and Haftan-bokht, referred to inthe Author’s work Iran-Shah,
P 12,
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Mah Yasht, Aban Yasht, and Behram Yusht bave been incorporated.
Another portion is known as the Siruzeh. They are iwo in number—
a rmaller and a larger one. Every chapter refers to one of the angels
presiding over the 30 days in the month and is recited on the day
consecrated to him, As for instance the prayer for Behram is recited on
Behram Roz, ete. The entire Siruzeh is recited on the 30th day of the
death of a person. Still another portion is known as the prayers for
the Gah or the different times of the day. They are five in number. A
fourth portion is known as Afringan. (a} Afringan-e-Dahman is recited
for the peace of the soul of the dead. (5) Afringan-e-Gatha: In ancient
Irap, five days were added at the end of the 12th moonth so tbat the
solar year may be completed, as to every one of the 12 months 30 days
only were assigned. To these additional five days, the names of the five
Gathas were given and Afrigan-e-Glatha is recited on these five additional
days. (c¢) Afringan-e-Rapithavan is recited in the beginning and the
end of summer. (d) Afringan-e-Gahambar is recited on the Gahambar
Festivals.

From these prayers and Niyaeshes and songs and Afrins, it
becomes apparent to wus thbat our forefathers led a pious life and
were the worshippers of one Ahura Mazda, They sought opportunities
from all good things in creation to offer their homage to Abura Mazda,
and utilized all good occasions for the same purpose. This is the entire
Holy Volume of the Avesia of the Mazdayasnans. Apart from all these,
there are Avestan fragments existing, which without doubt formed part of
the Avesta which has unfortunately reached our hands in its present

scattered and depleted state.
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The Yashts:—The Avestan word for it is Yaskéi and it comes from
the same source as Fasng, meaning homage and

prayer offerings, Yasnas are general prayers, but
the Yashts are for offering prayers to the Almighty,
to the Ameshaspands, and the various Yazats and apgels in parti-
cular. Although the Yashts are not to be found written in any known
poetic metre, yet the words are balanced and the style is poetic, and the
thoughts and ideas are noble and sublime. Originally the Yashts must
bave been written in poetry, like the Gathas, divided into stanzas and
verses of 8 syllables and sometimes of 10 or 12 syllables. On account
of subsequent explanatory and other inferpolalions and omissions, the
Yashts seem to bave lost their poetical formation. In spite of this, their
meagure is yet known and it is not impossible to bring the Yashts again
into their original form. Some of the Yashts are very ancient. In all there
are 21 Yashts, some of which are small and some rather long, They are
as under :—1, Hormuzd Yasht, 2. Haft Amashaspand Yasht, 3. Ardi-
behesht Yasht, 4, Khordad Yasht, 5. Aban Yasht, 6. Khurshid Yasht,
7. Mah Yasht, 8. Tir Yasht, 9. Gosh Yasht, 10. Meher Yasht, 11, Sarosh
Yasht, 12. Rashn Yasht, 13. Farvardin Yasht, 14. Behram Yasht, 15, Ram
Yasht, 16. Din Yasht, 17. Ard (Ashishvang) Yasht, 18. Ashtadd Yasht,
19. Zamiyad Yasht, 20, Hom Yasht and 21. Vanant Yasht. Of these
Nos. 5, 7, 10, 13, 14, 17, 19 are very ancient indeed.

The Khordeh Avesta, viz, the smaller Avesta, is called in Pahlavi

v Khurtak-Apastak. We have stated before that Adarbad

The.l(hor- Mahrespand in the reign of Sbkabpur II (310 to 379
deh Avesta,

V.
The Yashts,

AD.) compiled the same for saying prayers during
the various parts of the day and during the important days of the
month, on other ceremonial days during the year and on occasions,
pleasant or otherwise, in one’s life, as on invesling children with
Sudreh and Kushti, on marriages, etc., etc. These prayers aro subs-
tantially compiled from the larger Avesta, only necessary changes being
made in the beginning and the end to adjust the prayers for particular
occasions. The entire Khordeh Avesta is not in the Avestan language,
a good portion thereof is recent and is in Pazend. Many manuscripts of
the Khordeh Avesta conlain prayers which are not (o be found in others,
There is no rule as to how many Yaushts are to be included in the samo ;
hence some manuscripts have a few Yashts and some have more.
However, without exception, every manuscript includes Hormuzd Yasht
and Sarosh Yasht, A portion of ihe prayers in the Khordeh Avesta is

The Nlya- known by the name of Niyaesh, They are five in
eshes, the number: Khorshed Niyaesh, Meher Niyaesh, Mah
Siruzeahd the Niyaesh, Ardavisur Niyaesh and Atash Niyaesh. In
Afringans, these Niyaeshes portions of Khorshed Yasht, Meher Yasht,
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The Visparad or Visparat is compounded of two Avestan words, Vise

. pe-ralavo, In Yasht X, para 122, these words have

The Visparag, €0 Uused meaning * the all great ones”. Vispe in

Pahlavi or Harvespe in Pazend, means all. We very

often come across this word in the Zoroastrian literature ; as for

instance the word Harvespe-agha weaning * the All-Knowing Almighty .

Rad which is the modification from the Avestic Ratvo means brave and
wise in Persian literature. Firdausi says :—

Ho clad himself in the armour of the valiant (rad) Siavush

And buckling the belt he fixed the armour aright.

The Visparad is not a separate book by itself. It can be said fo be a
collection supplementary to the Yasna and at the time of religious
ceremonies, they are never recited independently of the Yasnas, They
are usnally recited at the time of the six religious festivals of the Gabam-
bar. Bach chapter of the Visparad is known by the name of Kardah.
This word originally in Avesta was Karati meaning a chapter. From
ancient times it was not known exactly bow many Kardahs the Visparad
bad. Anquetil and Spiegel have divided the Visparad into 27 parts ;

Westergaard has divided the same into 23 and the Gujarati publication
in Bombay has 24,

The word * Vendidad” is the present form of the ancient

. Avestan word Vidacva-ddta. It is composed of
The VYendi- 77

dad meaning anti or against, daeva meaning the evil
ad,

genins and ddtz meaning rules, meaning altogether
regulations to oppose the evil. Vendidad is pot being read as
a prayer book. Its contents are multifarious. Bach of its chapter is
called a Fargarad. In all manuscripts every Fargarad has its own
number. In all there are 22 Fargarads. Fargarad I deals with the
creation of the earth and the various countries; Fargarad II gives
the account of Yima (Jamshid); Fargarad III refers to matters
affecting the well-being of the earth and the rest of the Fargarads up to the
21st contain various religious regulations and mandates, concerning for
instance the taking of oaths, observing of one’s promise,
avoidance of breach of faith, ablution and paorificatory ceremonies,
the preserving pure of water and the elements, the rules about dakhmas,
on avoiding contact with corpses, the compensation for physicians and
Moubeds, about the value of the cock, the dog, etc., ete. The 22nd
Fargarad refers to the 99,999 (meaning innuvmerable) ilinesses brought
forth by Abriman and the means for their avoidance with the help of the
divine message.
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There is no room for doubt that at the time the Dinkard was written,
viz., in the Oth century A.D. theentire Avesta of the Sassanian times, with
the exception of the Vashtag Nask and the Pahlavi commentary of the Na-
tur Nask, was in existence. Dinkard divides the 21 Nasksinto 3 classes. The
first it calls (Jasanik, the second Hatak-mansarik and the third Datik. The
Gasanik contains high spiritual and moral precepts ; the Hatak-mansarik
refers to religious rules regunlating man’s conduct ; Ditik contains other
Jlaws and regulations. Each one of these three classes had 7 volumes or
Nasks. In the beginning of the Gasanik group was the Stotyesht OF the
Gathas, whatever portions that existed daring the time of the Sassanians
seem lo have come down to us to-day. It conld be gemerally said that
that portion of the Avesta which was considered particularly holy, and
formed part of the prayers and ceremonies, and was in everyday use by
the people and the Moubeds, has happened to be far better preserved than
those portions of the Avesta which were not in such general use.

After these general observations, we shall now refer to the modera
The con Avesta, This comprises five portions or books. The
tents of the first is the Yasna; the second, the Visparad; the
extantAvesta. 54 the Vendidad ; the fourth, the Yashts and
the fitth, the Khordeh Avesta., No manuscript has come down to us
from ancient times which contains together all these five portions.

The Yasna is the largest portion of the present Avesta, The word
Yasna bas been used incessantly in the Avesta.
In the Avesta it is promonnced Yasna with a short
“ g’ and in the Gathas and the other Yasnas it has
been used in 33.8, 34.12, 35.10, 38.2, etc, It means worship,
praise, offering, supplication, and humble religious service. The
word Jashn, which in modern times means festival, is derived from

L
The Yasna.

the same word Yasna of the Avesta, 1ts Sanskrit form is Yajna and the
Pahlavi Isashna. The Yasnas are recited particularly at religious cere-
monies. They consist of 72 chapters which are called Haiti or as at
prosent called Ha. In conformity with the 72 Has of the Yasna,
the sacred thread of the Zoroastrians which is bound in three folds round
the waist, is woven of 72 threads of white sheep’s wool. The Parsis divide
the Yasna into two parts ; the first ending with Yasna 27 and the second
beginning with Yasna 28 to the end. Geldner suggests that it would be
preferable to divide the 72 Has info three parts, vz, from Yasnas 1-27;
second from Yasnas 28-55 and the third from Yasnas 56-72. Out of
these 72 chapters, 17 chapters or Hailis, contain the Gathas and is
considered the most ancient and precious portion of the Avesta.
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of Ibne-Muqaffa. It is recorded in the traditions that Tansar was
appointed at the head of a group of moubeds for the work of compiling
and putting in proper formn the portions of the Avesta that were gathered
together. ~ Shabpur I (241-272 A.D.) the son of Ardeshir, carried
out and completed the work of hig father, and whatever other remnants
that could be gathered together, were added to the holy book. Through-
out the reign of the other Sassanian sovereigns, efforts were made in the
same direclion, as also in preparing the explanations and commentaries
in Pablavi of the holy Avesta, Shakpur II (309-370 A.D.)
observing some discrepancies and differences in the meaning of some parts
of the Avesta, entrusted the work of revising the Holy Scriptures to
Adarbad Mabrespand. He cleared the discrepancies from the commen-
taries and made the Scriptures a standard current work.  Apparently
the Pahlavi commentaries of the Avesta were indifferently handled until
Adarbad Mahrespand, the writer of the Khordeh Avesta, gave it a fixed
shape and form. Even after Adarbad, Pahlavi commentaries and
explanations were added to, because the Pahlavi Veadidad must have
reached its final form in which we find it to-day in the year 328 A.D.
Wo say this because at one of the places in Fargarad 4, para 49, refer-
ence is made to Mazdak son of Bamdad who was executed in the above
year by the order of Anushirvan,

Of the Pahlavi commentarios on the text of the Avesta, viz., Yasna,
Visparad, Vendidad, etc., what bas been left to us totals
The Pahlavl . .

commentaries 7 281l 1,40,160 words. The largest portion of this com-
mentary is on the Vendidad which alone has 48,000 words.

The Yasna 39,000 and the Visparad 33,000 words. The Dinkard in
its 8th and 9th chapters deals in detail with the Avesta. It says that
the Avesta consisted of 21 Nasks. It is worth noting that this word
Nask is to be found in the Avesta, Yasna 22.9, as nosku meaning the
book or volume, The Dinkard separately names all these 21 Nasks
and gives the contents thereof, some in great details. It says
that the 5th Nask known as the Nitar contained only the Avestan
text, the Pahlavi commentary of which was lost, and that of the 11th
Nask known as Vashtag, both the text and the commentary had been
lost. The Vendidad which is at present considered a part of the
Avesia was according to Dinkard the 19th Nask of the Avesta of
the Sassanian times. Tp view of the description given by the Dinkard, it
appears that the Vendidad has come to onr hands in its entirety, Four
otber Nasks out of the 21 Nasks of the Sassanian times, we can identify in

the Avesta that has come down to us, from the description given in the
Dinkard.
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(Meherdad) VI, the contemporary of the Roman Emperor Trajan,
Pahlavi charaoters usually appeared on the Parthian coins, contrary to
the previous practice of having Greek characters. 1t is possible also that
Valkhash mentioned in the Dinkard may be Volagases IIT who ruled
from 148 to 191 A.D.
After Valkhash (Volagases), Ardeshir Papekan exerted his utmost
The Recon- for the holy Avesta, The rise of Ardeshir Papekan
struction of (226-241 A.D.) presaged the duwn of the happiness and
the Avesta In  prosperity of Iran.  Through his efforts nationalism in
f’l:l::‘“u“ Iran got a new life and support, On ihe religion of Zara-
) thushtra he laid down the foundation of the empire. From
his father’s side he claimed descent from a line of religious leaders. From
bis mother’s side he came of a princely family. Sassan his ancestor, was
the warden of a temple of Anahita (Anaitis) in Istakhr. To this heritage
he owed the zeal and ardour with which he worked for the revival of the
religion of Zarathushtra. On the face of his coins, he placed the Fire
Altar as the national symbol. In the inscriptions that have remained
to us, he describes himself as the worshipper of Mazda, Historians record
his religiousness and his effort for the unification of the church and the
state. In a passage in which Firdausi recites Ardeshir’s advice to his
son Shabpur, he refers to this subject in the following words : —

The church and the state are so linked together

That thon mightest say they are clothed in one sheath,

Without the support of the royal throne, religion can have no
place ;

Without the support of religion, the state cannot exist.

In the words of the Dinkard, Ardeshir entrusted the work of collecting

The efforts ‘B¢ Avesta to the Herpatan-Herpat Tansar who was one
of Tansarand ©of the most renowned sages of the time. Masoudi in
Adarb ad his Marravej-uz-Zahab and Kitab-ut-Tambih, mentioning
Mahrespand. i1y says that he was a sci f incely amily )
y e was a scion of a princely family. Iy

father was a prince in Fars, but Tansar closed his eyes to the pomp
of princedom and preferred the carcer of picty of a religions leader.
In the work of extending the empire, he rendered yeoman service
to Ardeshir. He invited all the princes and kings round about
Iran to recognise the supremacy of Ardeshir. He was the anthor
of many publications on religious matters and civil laws. A portion
of his letter whick he had written on behalt of Ardeshir to Jas-
nasishah, the King of Tabaristan, Masoudi has copied and recorded in his
book, This letter as a whole is a precious and beauntiful historieal record
of Iran. In the history of Tabaristar, the same has beea rendered into
Persian by Mahomed-bin-Alhasan-bin-Asphandiar through the translation
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Avesta in its entirety, this tradition further states, consisted of a thou.
#and chapters : the cursed Alexander when he set fire to the royal palaces
of Iran, burnt all the holy baoks also therewith., The second copy the
Greeks took from Shapigan, and translated portions in their own
language. The Ashkanian (Parthian) king Valkhash (Volagases) order-

The satvage ed that all the scattered portions of the Avesta from all
of the rem- the various cities of Iran may be gathered together. After
nants of the him Ardeshir Papekan called Tansar the High Priest
Avesta, to bis court and asked him to make an accurate comw-
pilation of the Avesta, His son Shahpur too, followed up the work
of his father. Extracts from the Avesta on medicine, geography, astrology,
philosophy, ete., which were to be found in Greece, India and in other
places of the world, were also gathered together and added to the
Avesta. Shabpur II, the son of Hormuzd, with the help of the
renowned religious leader Adarbad Mahrespand got the Avesta examined
a second time, and brought out an authorised edition and made it current
in his realm.

Now we must see who this Parthian king Valkhash is who first took
up the task of gathering together the scattered Avesia, for in the Par-
thian dynasty we have five Valkhash or Volagases. Darmesteter thinks
that this must be Volagases I who reigned from 51 to 78 A.D.
and was the contemporary of Nero, the Emperor of Rome. At
the very time that the New Testament was being written, the
scattered Avesta was being compiled together. Among the Parthian
monarchs, the family of Volagases I was in particular renowned
for its piety and religions observances. Roman historians state that
Tridates (Tirdad) the brother of Volagases who ruled over Armenia,

was himself a Moubed. Nero invited him to Rome
MT:::;E::? that with his own hands he might place on Tridates’
thian Kings. head the crown of Armenia. Tridates in order not
to defile the holy element of water, refrained from making the
voyage by sea and took the land route to Rome. Nero had also
invited Volagases himself to Rome. The Parthian monarch replied,
¢ Yon should rather come yourself to this place for the crossing of the seas
to you is an easier affair.” The Roman Emperor could not understand
this reply and thought that it was meant as an insult. Because of this
piety and religious proclivities of Volagases I, he is assumed to be
the first to have gathered together the scattered Avesta. Geldner says
that the other Parthian monarchs were also religious and good
Zoroastrians. From the middle of the first century A.D, the Greek
inflaence among the Parthians was decreasing and the national spirit
of Iran was again asserting itself, From the time of Mithridates
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were inscribed. Tn the Shah-nameh it is stated that the Avesta contained
1200 chapters which were written on parchment in golden ink. The
oldest of these records is the letter of Tansar the High Priest of Arde.
shir Papekan, who 1700 years ere now had written a lotter to Jasnask-
ghah, the King of Tabaristan. He says therein: * You know that
Alexander burnt she 12000 hides on which our religious scriptures were
inscribed at Persepo!is.”” Although these stalements may seem exaggerated,
they furnish some proof of the existence of a huge Avestan compilation.
The old traditions recorded in the Pahlavi books say that the Avesta
The testl- of the Achmmenian times contained 815 chapters and was
mony of the divided into 21 volumes or nasks. In Sassanian times
::h':‘: b:;k: when the scattered parts of the Avesta were gathered
contents o f together, 348 chapters only came to hand, which were
the Avesta. again divided into 21 nasks. The Eoglish scholar West had
conjectured that these 21 nasks of the Sassanian times consisted of 3,45,700
words. Of this lot to-day, we have an extant Avesta of 83,000 words, Con-
gsequently one-fourth part of the Avesta of the Sassanian times only remains
in our hands to-day. The rest has baen lost to us through the fanaticism
of the Arabs and the barbaric onslanght of the Moghuls. Although there
is no doubt that after the Arab conqaest and the influence of the new
religion, the books relating to the ancient religion of Zarathushira suffered
considerably, yet almost a thousand years before this event, the Avestan
literature had already been considerably damaged and scattered after the
conquest of Alexander, under the intluence of the rule of the Greeks
in Iran. In Zoroastrian traditions and generally in the Pahlavi books
liks the Dinkard, Bandahishn, the Ardaviraf-Nameh, ete., what is recorded
is this that the Avestan records in the Achzmenian archives were burnt
Reference by Alexander. The contents of the Dinkard in parti-
tothe Avesta cular concerning the Avesta are very important aand
in the Din- from a scholarly point of view, it is the best Pahlavi
kard. book extant. According to the researches of the
orientaliats, most of its contents concerning the Avesta are found
to be accarate. In the matters of religion, Dinkard does not add fo or
adorn the existing materials, It openly states that the extant Avesta is
not the holy Avesta of the ancient times. It represented what was
gathered together from the portions of the Avesta, which the Moubeds of
the Sassanian times had learnt by heart, and had banded down to us.
It further says that the Avesta had 21 nasks, which were entrusted by
Zarathushtra Spitama to Glushtasp. According to another tradition, they
were entrusted to Dara, son of Dara. He deposited two copies thereof,
one in the treasury of Shapigan and the second in Dezhnapashte.l The

1 We do not know the origin of the word Shapigan, Dezhnapashte m
fortrass of hooks hence archives. Pig P €ans a
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The Avestan language is the holy language of the religion of Iran
The Aves. 20d except the Avesta, no trace of any other writing in
tan language. the same is extant. For several hundred years after the
its location.  Arab onslaught, the language had an artificial existence
amongst the Moubeds of Iran, just as Latin was preserved in
Europe up to the middle ages, though for centuries it had ceased
to be the current language of the masses. Long befors the Arab
conquest, the language of the Avesta was dead. We might almost
say that even before the Achmmenian times that language had
been superseded, for the inscriptions of the emperors of this dynasty
are mostly in three languages of Fars, Shushter, and Babylonia,
Ii, in fact, the language of the Avesta was extant in the west of Iran,
at any rate the inscriptions 2t Beistun wouald have been in the current
language of the people on that side, There is further a difference of
opinion as to the location of the Avestan langnage. Somo consider it to
be the language of the eastern, some of north-western Iran, Compar-
ing the Avesta with the cuneiform inscriptions of the Achmmenians, it
is evident that the holy language did not belong to south-western Irao.
Recently from a writing found at Turfan !, it has become also certain
that the language of the Avesta was entirely different from the language
of Sogdiana and Khotan or eastern Iran. Consequently doubts are
lessening to-day that the Avestan language was the language of western
Iran. It must be presamed therefore that the original home of the
Avestan language was western Iran.
The Avesta was one of the biggest compilations of ancient times.
Theoriginal 1t was famed for the veneration in which it was held
A"e’t"_A even beyond the limits of the countries professing the
:’:’?ﬂco:’r 'I;l Mazdayasna religion. The Greek historian Hermippus
Nasks. who lived in the 3rd century B.C. had written a
book especially concerning the religion of Iran. Unfortunately it is not
with us to-day, but the Roman historian Pliny who died in the first
century A.D. at the time of the great eruption of Vesuvius, in his
book called * Natural History ”’ refers to the work of Hermippus and
records the fact that he had studied the religion of the Iranians from
their own books and had carefully read the same which contained two
million lines of poetry by Zarathushtra himself. Masoudi who died in
346 A.H. in his book, * The Meadows of Gtold”” says that the Zoroastrian
religions scriptures were comprised of 12000 cow-hides written in
golden ink. Tabari who died in 310 A.H. makes a mention in his history
of these 12000 volumes of hide on which the sacred Avestan seriptures

1. The Valley of Turfan is situate in the north-east of Chinese ‘I'urkistan;a
portion of the book named Shapurgan of Mani, which Persian and Arabic historians

bave called Shaber Kan. has been found in this Valley.
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that in Sassanian times the Avestan alphabet was known by this name.
The word Dabir formed compounds with other words and several word.s
were thus formed, viz,, Iran-Dabir meant state-treasurer; Shehr-Dabir,
city treasurer (a status inferior to Iran-Dabir).

In the beginning of the Sassanian regime, two sorts of alphabets both
of Semitic {Aramaic) origin were current in Iran. One of
them may be called the northern {or Chaldean) Pahlavi.
Several inscriptions of the early Sassanian period are to
be found in this alphabet. Without doubt in Ashkanian (Parthian) times
the Avesta had beon got written in this alphabet. The secondis the
Sassanian Pahlavi which gradually replaced the former, and which from
coins, seals, and manuscripts can be proved tohave been curreat up to the
14th century A.D. In this alphabet, as in the modern Persian, no short
vowels are to be found. This by itself is a great hindrance to the
correct pronunciation of the words. Bat apart from this, almost every
one of its letters can be read in so many differeat ways; one letter can
be read for instance asa, o, n, r, . Consequently, the correct pronuun-
ciation of the Avestan words began to saffer because ages ago the
Avestan langaage had become obsolete. In order thereforo to preserve
the correct pronunciation of the Holy Scriptures, changes were made in
the Pahlavi then carrent and vowels were introduced between the con-
sonants, a3 in the Greek alphabet which might possibly have been
copied also, The Armenians after their conversion to Christianity also
found the same difficulty in writing the Bible in the defective Pahlavi
or Syriac script. Ao amended alphabet they therefore brought into use
which is current even to-day, with some changes, in modern Gorgan.
To free the Holy Scriptures from the limitations of a defective alphabet
The origih of the then current language, the Din-Dabireh was
OD:b:'rI;:' D-:t'; adopted in the 6th century A.D. This momentous event
excellence. took place just before the conquest of Iran by the Arabs,
and we must really believe that it so happened by some divine dispen-
sation, For, after the fall of the Sassanian empire and its virtwal dis-
memberment, after the langunage of the nation had become mute, after
the abolition of the national script aund the national religion, had the
boly Avesta remained written ouly in the ancient Pahlavi script, to-day
it would have presented an inscluble problem to us. The Din-Dabireh, the
Zend or Avestan alphabel is to-day, in the whole of the east, the best
existing alphabet. In a few hours it can be learnt and the Avesta
can be read accurately, The oldest manuscript of the Avesta written
in this alphabet is now in Copenhagen. It bears date 1325 A.D. and was
brought from Persia to Eutope b, the well-huowia Danish orientalist
Westergaard,

The Sassa-
nian Scripts.
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Unavoidably the songs and the prayers etc. of the Avesia were
The mean- for ages handed down from generation to generation
ing ot the DY rote as was the custom of the ancients, until at
words Avesta, last they were recorded in writing in an Aryan
Zend and Pa- alphabet. In what age this bappened nobody knows
zend. :
This much can be said that written records of the
religions scriptures of the Iranians existed 500 years before Christ.
As with the word Zarathushira, the name of this compilation too is
differently rendered in the Persian language, e.g., Usta, Abesta,
Osta, Vesta, Afesta, ele. Of course the form commonly used is Avesta
from its Pahlavi Avestak. Oppert has suggested that this word appears
in the Beistun inseriptions in the form of abastam. But nobody
supports this theory now. Geldner following Andreas derives the
word Avesta from Upasta meaning the root-foundation or the original
text. This word Upusta has been translated by Bartholomsz and Weissbach
as meaning ¢ shelter * or “support ’. In the Pahlavi renderings of the Avesta,
this word was used as Apastan, and the Armenian language borrowed it
a8 Apastan, meaning confidence or reliance.

The word Avesta is mostly used in conjunction with the word Zend
forming the compound Zend-Avesta. Zeud represents the Pahlavi
commentary which in the Sassanian times was attached to the Avesta,
It is being derived from the Avestic word ‘Azanti’ (usedin Yasna 57-8)
meaning commentary or description. Pazend represents the commentary
which is written in a language purer than Pahlavi not confaiving any
Huzvarish, fe., words written in the Semitic (Aramaic) form but
pronounced in Pahlavi style. Even to-day any book written in pure
Porsian in the carrent alphabet can be called Pazend, The poet Nasire
Khosrav says; —

O reader of the books in Zend and Pazend,

How long will you merely read the Zend ?

With hearts devoid of everything, your lips prononnce the Zend;
Did Zarathushtra ever give such teachings in Zend ?

Now the holy langnage of the Zoroastrian Scriptures must be called
The Aves. Lhe Avesta and the script in which they are written as
tan Script.The Zend. And luckily we are not obliged to follow the orien-
Din Dabireh. talists of Earope in giving 2 name to this alphabet. Woe
can surely name this Zend script as * Din Dabireh ”, for Ibne Mugqaffa
whilst referring to the seripts current in Iran, says that the Avesia was
written with the Din Dabireh script. After him Masoudi too makes
mention of the Avestan alphabet as Dian Dabireh and says that it
consists of 60 letters. On the authority of Ibne Muqaffza and Masoudi
aad from the form of these very words, Din Dabireh, there is no doubt
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disregard all other indications and can only urge the language of the
Gathas as a proof of its antiquity. At any rate in the words of Bartholoma,
no great gulf separates the age of the Indo-Iranians from the age of the
Gathas. Not only is the language of the Gathas a proof of its antiquity
but the entire Avesta is full of matiers referring to an age very very
remote. In the Avesta no mention is made of a Median name, nor of
a Persian, The inbabitants of Iran yet bear Aryan names and their
country is known as the country of the Aryans. Amongst them money
and coins were not yet prevalent. Bargains and transactions were made
in kind by the exchange of cattle or a horse or a camel. The wages of a
physician or a moubed were paid in kind. The age of the Avesta is linked
with the brobze age. Iron had not yet come into use ; although Avesta
often speaks of implements of warfare, yet in no place iron is mentioned.
The use of salt was also not customary among the Iranians, This article,
indispensable to us to-day, the Iranians of the age of the Avesta, like their
brethren the Vedic Brahmins, knew not the use of. For in the Vedas too,
the name of salt is never mentioned. Among both the communities, the
name of salt ig entirely a new formation. Among the Hindoos too, the
npume of this element is linked with a word denoting dampness. This
fact indicates the probability that the age of the Avesta is very near the
age of the Vedas. We have stated above that nowhere in the Avesta do we
find the name of Ecbatana, which in the 7th centary B.C. was the
capital of Iran and & city renowned in the world. In the words of
Plutarch, apart from being a capital, it was a spiritnal centre of ancient
Iran and the abode of the Magians. OF the ancient cities only Babylon
(Bavray) and Niniveh (Rangha) bave been mentioned . The entire Avesta
bears testimony to the existence of a community living a life of primitive
simplicity. According to the Dutch scholar Tiele, the date of the Avesta
cannot be later than 800 B.C. and looking to the antiquity of the lan-
guage of the Gathas, this portion of the Avesta must necessarily be taken
a few hundred years earlier still. As stated in another place, the name
of the Almighty is Mazda and Abura in the Gathas, acd in many a place
there they have been nsed separately with sentences intervening., Ages
are required to pass before these two separate words come to be used in
one composite formation of Ahurmazd, (which word since 520 B.C. has
been always used by Darius in his inseriptions), or of Ahuramazda which
has always been used in the rest of the Avesta. The fixing of the dale of
the currency of the Avestan lapguage in Iranis an impossibility. One
thing could be said for certain that even 2000 years before to-day it was
a dead language.

1 O, Yasht 5, para 20; Vasht 10, para, 104,
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Frou ancient Iran two different records in two different but
Two preci- correlated langnages have come down to us. One represents
ousrecordsof the language of south-western Iram, the langnage of
Ancientiran. the coneiform inscriptions of the great Achmmenian
kings, which by the order of the sovereigns were inscribed on the
stone ledges and mountains or on the walls of palaces or on vessels or
teals. The second record is in the language of north-weslern Iran
inscribed in the Avesian character, viz., the writinge, the contents of the
Holy Avesta, The first is written from left to right ; the second from
right to left. The first being engraved in stonehas withstood in its entirety
the vicissitudes of time, and we behold 400 different words from the
language of our illustrious emperors ensconced in the rocky mountaina
of Iran and the ruins of its royal palaces. The first of these cuneiform
inscriptions was engraved in 520 B.(), by the order of Darius in the
Beistun (Behistan) mountains and narrates the conquest of that sovereign.
The last of these inscriptions is in the royal palace in the province of Fars
inscribed by the order of Ardeshir (Artaxerxes) III in 350 B.C.
But the Avesta which was preserved in the perishable hearts of the
followers of the Mazdayasna religion and recorded om destructible
materials like vellum and paper was not safe from the calamities of time.
From our ancient manifold writings, to-day only 83000 words have come
down to us and ihat too notin their real and original shape and form.
In spite of all this, it remaing to us our most ancient nnd precious heri-
tage of ancient Iran.

The question of the antiquity of the Avesta is linked with the
The antl. duestion of the date of Zarathushirs, Necessarily the
quity of the date of the composition of the Avesta remains undeter-
Avesta, mined. If the traditional date, wiz,, 660 B.C. were
accepted, even then the Avesta would be one of the -oldest books
of the world; yet on the sirengih of the argument we bave
already wurged, it is not possible to conceive of the Avesta as
of a date much later than the Vedas of the Brahmins or the Old
Testament of the Jews. The age of these Vedic songs cannot be
brought down lower than 1500 B.C. From the bistorical and
geographical view points, their antiquity may be taken as remole
as 2500 B.C. The Old Testament according to its own testimony would
fix the date of the exodus of Moses at 1500 B.C. If we wish-we can



ZARATHUSHTRA 25

and told him boldly that he would exert his utmost for the destruction
of all the evil in creation. Ahriman unable to harm him tempted
Zarathushtra by saying that if he gave up his religion of Mazda, he
(Ahriman) would reward him with the sovereignty of the world, but
Zarathashtra refused to barter his faith. Apart from this in the Pahlavi
books like the 7th chapter of Dickard, the Bandahishn and the Zatsparam
many a mention has been made about the miracles of Zarathushtra, The
poet Zarthosht Behram 650 years ago composed a poem called
« Zarlosht-Nameh ” in which all the traditions recorded in the Pahlavi books
have been incorporated. From the literary point of view this is a precious
book., He hag a collection of important words and idioms therein, so that
most of the dictionaries quote his lines as an authority in the interpretation
of certain words. This poem contains the traditional account of the life of
Zarathushtra and his miracles, and we shall end this essay by a quotation
from his poem :—

“ Having received the gift of goodness and becoming renowned for
the same,

“ He came to this earth with a heart full of joy,

¢ All the evil-doers learning the fact of his coming

¢ Hastened after him, his life to destroy,

*“ All the terrible demons, wicked and vicious,

“ With an endless army went against him,

“ However, as soon as they saw the Blessed Zarathushtra

¢ They stood transfixed in mute wonder.”” 1

.1 Zartosht-Nameh contains 1570 couplets. The poem gives in verse the
traditions recorded in the Dinkard, Bk. V11, and in Zatsparam, Fredrick Rescnberg
has edited the poem and translated the same in French.
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to rebuild their ruined temples, and this story of their liberation at the
hands of Cyrus is recorded in the Old Testament itself, in the Book of
Ezra, The reason for recollecting this episode ig this that the Jews and the
Iranians could hardly have any knowledge about the religious beliefs of
each other before this period of history. Moses and Zarathushtra both eall
themselves the Almighty’s messengers, Both claim that the faith they
brought was the result of divine revelation. But in spite of these similar.
ities, there are considerable points of difference between the two prophets.
In the words of the Old Testament, the God who manifested Himself to
Moses was the same who had before then manifested Himself to Israel.
Moses did not cut through the old beliefs and sever the old traditions, He
rather brought them to light once again. His teaching of the worship of
one God was connected with the teachings of Abraham and his God was the
God of Abraham, and Isaac, and Jacob, the same Jehova which the Israel-
ites nsed to worship long before Moses came. Zarathushtra, on the other
hand, brought a fresh faith to the whole Aryan race. He named the one
Creator and represented Him to his community in a way none had thought
of before. With one stroke he cut himself clean from the ancient polytheis-
tic beliefs of the Aryans, and destroyed the old structures, and laid entirely
a new foundation, With one extraordinary effort, be dethroned all the
manifold gods of the Aryan Pantheon, and refused fo recognise anyone
put the One Ahura Mazda as the object of his worship, and gave a com-
plete go-by to the ancient ways and manners of worship,

From what has been stated above, we can come to this conclusion
that the date of Zarathushtra can surely be taken back
much earlier than the establishment of the Median
sovereignty in Persia, viz., much earlier than the 8th century B,C. For
the present we must be content with this conclusion till researches in
future shed light on this controversial subject,

What we have hitherto stated about Zarathushtra has been from the
historical point of view. If we had wished to write about all that is
recorded in the traditions about his dignity and position asa prophet, we
would have bad to go into all the stories of wonders and miracles which
are necessarily linked with the names of prophets, and that would have
lengthened this narrative to an inordinate extent. We shall only note
what is recorded in the Avesta itself. In Vendidad, Fargarad 19, it is
stated that Ahriman set up the devil of untruth to tempt Zarathushtra and
thus bring about his ruin, but the Prophet drove him away by hisprayers.
The demon of falsehood then expressed his helplessness to Ahriman,
MThen Zarathushtra realising that a group of demons was bent upon his
destruction, arose and taking in his hand a stone which Abura Mazda
had despatched for his defence, went and confronted Abriman himself,

Conclusion.



ZARATHUSHTRA 23

world had had its day and we must all make proparations for the final
departure !
To whatever date Zarathushira belonged, he is the source of genuine
pride to Iran. Just as Moses was the first among the
f;;a::::h:;a& Semitic races to bring to them the creed of one God, it
the Iast pro- cannot be denied that the Iranians can say with pride that
phet of the the Prophet of Iran was the first amongst the Indo-
indo-Buro. Europeauns, to guide mankind to Light and to the worship
pean race. of the One Supreme Being. In agreement with the Ameri-
can scholar Whitney, we must recognise Zarathushtra as the first man to
enter the field of the knowledge of Truth and the worship of the One Crea-
tor. Zarathushtra is the first and the last prophet of the Indo-European race.
Before him or after him none has come forth from the Aryan race claim-
ing to bring a message from the Divinity. Even Buddha, who comes in
point of time much later than Zarathushtra, never claimed to be a
prophet. It was only after his death that his teachings and philosophy
assumed the form of a religion. And it is just becanse Zarathushtra was
an Aryan that to-day too, a group of educated then in Furope call them-
selves the followers of the Prophet of Iran and name themselves
Mazdayasnans, while some others even claim that Jesus too was of Aryan
descent |
Moses and Zarathushtra each one independently taught men to
worship Jehova and Ahura Mazda respectively. In the ages
‘i;r::!heus.:le:f in which these prophets made their appearance, the Aryans
ishprophets,  20d the Semitic races had not come into each other’s contact
80 as to influence the religious beliefs of one another,
1t was only later on when the Jews came in contact with the Iranians at
Babylon, that some sort of influence was exerted. It was then in parti-
cular that several of the principles of the religion of Zarathushtra were
incorporated in the religion of the Jews, and thence these principles
have permeated the other Semitic religions like Christianity and Islam.
To this influence belonged the beliefs in the other world, in the day of
resurrection, in the day of reckoning, in the bridge of judgment, in
heaven, purgatory and hell. The Jews, after the conquest of Jernsalem
by Nebuchadnazar, the King of Babylonia, were taken into captivity
to Babylon. There they became acquainted with the principles
of the Iranian religion. When Babylon was conquered by Cyrus
the Great in 538 B.C. the Jews were not only given liberty by this
Emperor of Iran, but all the articles of gold and silver which belonged to
their holy temple at Jerusalem and which had been brought as a plunder to
Babylon by the Assyrians, were restored to them by him. Not content with
this, Cyrus helped the Jews from the state coffers of Iran to enable them
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Wo shall .now try to see why in the Zoroastrian traditions the
Probabile date of the manifestation of Holy Zarathushira has been
cause of the la- brought down to such a later period. Possibly we may
terdategivenia meet with a solution of the problem in the following
the traditions, . s
considerations: —

From very ancient times it is recorded in the traditions that the age
of the world is 12000 years. Plutarch too, copying from Theopompus who
was the contemporary of Philip and Alexander, says in this connection
that, “ The Magiansin Achemenian times had computed the age of the
world and divided it into four parts of 3000 years each”, We find this
tradition in detail in chapter I of the Bundahishn. In these iraditions a
period of 3000 years is considered to be the age of the world’s spiritgal
existence. At the end of this period, from the spiritual or ethereal existence
this world of matter came into being. This also continued its existence for
a period of 3000 years, Then Ahriman exerted himself to work for the
destruction of the world and brought into being all worries and woes,
illness and death, and crealing noxious creatures commenced a fight
for supremacy with the good creation of Ahura Mazda. This pericd
too which represents the overwhelming of the world by the enmity of
Ahriman, lasted for 3000 years until the manifestation of Zarathushira
Spitama. From his birth, the fourth and the last period of the world’s
existence is said, in the traditions, to bave commenced. After the promul-
gation of the mission of Zarathushtra, the powers of evil are being
gradually broken and the victory of itruth and right established, till at
last Saoshyant, the promised one of the Mazdayasnans, would come and
restore the dead on the Day of Resarrection and take people to the
Heavenly Abode and a spiritual world will come into being.

Having in view these traditions, the writers thereof were necess
sarily impelled to bring down the date of Zarathushtra’s manifestation
to as late a date as possible, for only 3000 years would be left for the
existence of the world after that event. They brought it down to a date
later than which it was not possible to go, for the light of known history
made it impossible. We are not much concerned with the interpretations
of traditions, otherwise, because of the relative kinship between the
beliefs of the Indians and the Iranians, we could argue from the Indians’
Mahabharata where 12000 years have been considered as a period of a
day by the Drahmanic writers that the Iranians oo meant only a parti-
cular age whilst referring to this period of 12000 years.

At any rate, the apparent meaning conveyed by the traditions poasi-
bly furnished a reason to the Pahlavi writers to bring down the date of

Zarathushtra to such an eoxtent, However, if the traditions have pre-
aavvad far ne tha sarrant Aata Af tha Pranhat af Tran  than hv naw tha
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name of the Prophet of Iran during his record of the reigns of the four
Median kings, Dayakku (Deioces), Fravarti (Phraortes), Huvaxshtra
(Uyasares), and Astyages. Herodotus speaks of these four sovereigns
in detail, and records al length the events of the reigns of Cyrus the Great,
Cambyses, Darius the Great, and Xerxes. This Greek historian does not
content himself by narrating only the political events but makes special
references to the manners and customs of the people of Persia, The fact
that Herodotus does not even mention the pame of Zarathushtrs, though
at the time of his travels in Persia or during the time he was writing his
history, the religion of Zarathushira was in full bloom in the country and
was the national religion of Iran, is a proof that with other bistorians and
philosophers he considered thal Zarathushtra flourished at a time beyond
the pale of history, Whatever Herodotus writes about the religion of
Iran, has a partial connection with the later Avesta but none with the
Gtathas,

Those who favour the traditional date, viz., 660 B.C., and those who
assign a date a few hundred years earlier than the above, and even those
who, like Darmesteter, contradict history and come down a few hundred
years lower than even the traditional date, have a handful of proofs in
support of their assertions. Yet none of these claimants can ever entirely
satisfy the reader. The reason is that traditions however old cannot
withstand the force of historical proofs.

Jesus in point of time probably follows Zarathushira after one
How tradi- thousand years, Now the 25th of December which is
tions shape  copnsidered to be the date of his birth, was first fixed for
themselves.  yin in the third century A.D. in Rome, History tells us
that at the end of the first century after Christ, the worship of Mithra
(Meher) was introduced from Asia into Rome through the army of
Caesar, till at last it spread over entire Italy and eventually Europe and
became the current religion of the Roman Hmpire, To-day too, through-
out Europe and specially in Germany, we find ruins of the temples which
were built in honour of Mithra (Meher) the Iranian angel. During this
time the 25th of December (owing to the passing away of the shortest day
in winter, viz., 22nd December) was considered to be the day of the birth
of the Sun, the Angel of Light., After \long struggles, the religion of Jesus
supplanted the creed of Mithra, and by way of inheritance, as if it were,
the imaginary date of the birth of Mithra, was adopted ag the date of the
birth of Jesus; for otherwise history is not aware of the month of the
birth of Jesus,—much less the date thereof. The history of religions
presents many a problem like this.

YeY
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powerfal and mighty sovereigns, namely Fravarti (Phraortes) 647-625
and Huvaxshira (Cyaxares) 625-585 B.C., and surely he wonld bave
mentioned their names and that of Ecbatana (present Hamadan) their
great and mighty capital. Fravarii had brought the whole of Iran
approximately under his power, and Huvaxshtra by taking Niniveh had
vanquished Assyria, and bad brought under his sway the vast empire of
the Assyrians together with a large portion of Asia Minor including
Armenia and Capadoccia. In truth he prepared the ground for the world-
conquest of Cyrus and Darins. Now Zarathushtra whether he came from
Azarbaijan or from Rai must have belonged to the country ruled by
Fravarti and Huvaxshtra,

Let us note in passing that the name of the second Median king
Fravarti (Phraortes) is a Zoroastrian name. Though we do not meet
with the word Fravashi in the Gathas, yet it is referred to copiously in the
rest of the Avesta, Yasht 13, referred to above, is known as the Farvardin
Yashi, Fravarti, Fravashi, Farobar, Farvard, are all one and the same,
and in the Avesta represent one of the five spiritual forms of a human
being, It isa matter of great regret that of the Median period we have
no relic other than a sione lion at Hamadanl, However, the German
scholar Noeldeke gives us hope that possibly one day from beneath
Hamadan, the capital of the Medes, cuneiform inscriptions may be found,
Ther our theories would be verified and supported.

It is abundantly clear from the cuneiform inscriptions of the
Achsemenians that these sovereigns were Zoroastrian in faith, The
historian and scholar Prasek in the first volume of his history The Medes
and the Persians at page 204, places thedate of the birth of Zarathushtra
as 599 B.C. according to a Revayat and gives the date 359 B.C. for the
promulgation of his message, that is, the very year in which Cyrus the
Great ascended the throme. The nearer we come down from the
date 660 B.C. as done by the Bundahishn, we come to an age when
ihe history of Persia is comparatively well known. The silence in the
Gathas about these historical events confirms us in our objection against
the acceptance of the above theory, As we have no positive evidence to
fix the age of Zarathushira, necessarily we have to consider the negative
evidence in our bands. Qur first proof is the silence of Herodotus, the
most reliable of the Greek historians and the fountain-source of our
present day information about ancient Iran. He was born in 484 B.C.
that is 99 years after the traditional date of Zarathushtra’s death, Very

probably he had travelled through Persia, If Herodotus lived only a hun-
dred yearsafter Zarathushtra, without doubt he would have mentioned the

1 The German Professor Herzfeld considers the lion of Hamadan as belovging
+a the Selanecides or Ashkanian tribes.
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the Gathas and the Avesta. It is worthy of note that beyond the limits
of the realm of Kai Gushtasp, the (amily of a Turanian nobleman known
by the name of Frayana, was also on the side of Zarathushtra. This
family had not yet accepted the faith but were friendly to Zarathushtra,
and the Prophot eventually hoped to make them his followers. In
Yasna 46, para 12, he says: * If of a day, Truth with the help of
the Spirit of Devotion and Love finds favour with the family of the
well-famed Frayana, then Vohumano shall escort them to the Heavenly
Abode and the grace of the All Knowing Lord shall shelter them,”

It so appears from the Gathas that Zarathushtra was yet in the
commencement of his mission and had not yot gathered a large following,
and that among them men of the type of Guushtasp, Frashaoshtra,
Jamaspa, Esatvastra and Maidiomangha were not many. In compari-
son his enemies were numerous. We shall deal with them in another
chapter. It is however quite apparent from the Gathas that Zarathush-
tra was giving his message to a people to whom the royal road to
civilization was not yet opened. Highway robberies and pillage,
nomadic and desert habits were a part of their lives. The Aryan
religion carrent then, believed in a group of gods, Considerable
importance was attached to bloody rites and sacrifices, For settled
agricultural and pastoral life they cared not the least. As distinguished
from this a large portion of western Persia, because of its contact with
Assyria and Babylonia, took steps early towards the goal of civilizativu.
Ib spite of a careful scrutiny and research in the Gathas, we cannot
possibly lay hold of a single important event of known history to enable
us thereby to fix the date of the Gathas. Apart from the mention of
Turan, there is not to be found a single place of note to enable us to
base our theories on some solid foundation. As of all the writings of
Zarathushtra, only a small portion has reached us, unavoidably we have
to base our judgaent only on the slender materials we possess.

In the Gathas we have no materials whatever to fix the date and age

thereof. The recorded history of Persia begins from 660
Arguments in . .
favour of a JYears B.C. The silence of the (fathas, in respect of all
date more re- the events of this period, necessarily takes us beyond the
motethan that  J,t given by the traditions and refers us to an age
mentioned in . <
the traditions, Témote in antiquity. In the Gathas, Zarathushtra hopes

and prays fora great and mighty king, who would
make the recalcitrant bow their heads to the Holy Law, who would
chastise the marauding tribes, free the poor peasants from the risk of
pillage and the tyranny of the nomadic raiders. Now when the tradi-
tions state Zarathushtra as baving been born in 660 B.C., and as having
died in 583 B.C., he was necessarily the contemporary of two very

vt
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thushéra, Maidiomangha is the son of Arasti, according to the Pahlavi
work of Zatsparam, and is mentioned as the oousin of Zarathushéra ;
Pateraspa

Pourushaspa Arasti

Zarathushtra, Maidi!)mangha,

Maidiomangha is now styled Maidiomaha and was the first
persen to accept the faith of Zarathushtra according to the Avesta and
the traditions,

Referring to the wedding of Pouruchista, we have stated that the
father calls her as belonging to the family of Haechataspa and Spitama.
According to the traditions, Haechataspa was the fourth and Spitama
the pinth lineal ancestor of Zarathushira. Masudi records the genea-
logy of Zarathushira as follows:—1. Manuscheher, 2. Darshirin,
3. Arj, 4. Haizam, 5. Vandust, 6, Asbiman, 7. Herdir, 8. Arhads, 9, Bitir,
10. Hakhish, 11, Hejdasf, 12, Aryakdasf, 13 Pzarasf, 14, Burshasf,
15, Zaradasht (Zarathushtra), This genealogy tallies exactly with that
given in the Bundahishn with the exception of the difference in the names
due to the change in the writing thereof from the Pahlavi into the
Arabic characters,

Ad we have observed above, Zarathushtra calls Pouruchista * the
youngest of the danghters of Zarathushtra ”, From that
it is apparent that he had other daughters too, The
rest of the Avesta and Pahlavi books assign three
sons and three daughters to Zarathushtra . In the Farvardin Yasht,
para 98, three sons of Zarathushtra are named, ** Esatvastra, Urvatat-
nara, and Huorchithra . In modern literature, the Zoroastrians call
them * Esadvastar, Urvatadner and Khorshedcheher . Just as the
Jewish Rabbis claim themselves to be the descendants of Aaron, the
brother of Moses, so in the Bondahishn too, it is said that all the Mobeds
are descended from Esadvastra, the eldest son of the Prophet, who was
the first Athornan (the Mobedan Mobed). It is further stated that Urva-
tadner was the leader and guide of the agriculturists, and Khurshed-
cheher, the leader of the warriors, Wo shall deal afterwards with the
tradition which attribnte the foundation of the three classes of society
to these three sons. The Farvardin Yasht also makes mention of three
daughters in para 139 as Frevi, Thriti and Pouruchista. In Yasna
51.17, Zarathushtra does not mention by her name the daughter of
Frashaoshtra whom he takes as his wife. However in Farvardin Yasht
her name is given as Hvovi, as is also in the Pahlavi Dinkard. These
are all the companions of Zarathushtra whose names are mentioned in

The family of
Zarathushtra,
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ohiefs too, till in the seventh century B.C. Dayakku (Deioces), proving
victorious, reloased the Modes from the yoke of the Assyrians. Hence
one should not be in the least surprised if in the east of Iran, in Bactra
or in Seistan, a small kingdom was found to be existing there from
ancient {imes.
At the court of Vishtaspa, Zarathushtra gathered on his side Krash-
aoshtra and his brother Jamaspa of the family of Hvogva,
eth:fio;::;: who were the ministers of Vishtaspa, He married the daugh-
thushtra. ter of Frashaoshtra. In Yasna 51, para 17, he refers to his
union in the following words: ¢ The fair and priceless
daughter of Frashaoshira Hvogva has been given to me in marriage. The
Omnipotent Mazda Ahurahas blessed her with the wealth of iruth because
of the pure faith she possesses.” His own daughter Pouruchista, Zarathnshtra
gave in marriage to Jamaspa. Several stanzas of Yasna 53 refer to the
wedding of this daughter of his. It appears that in the marriage
assembly, several other bridegrooms were present too, and that King
Vishtaspa was also in the gathering, In stanza 3 of the said Yasna, the
father of the bride, the Prophet of Iran says:—* O Pouruchista,
a scion of the clan of Haechataspa and Spitama, youngest daughter
of Zarathushtra! With the help of the Good Mind, and Trath
and Ahura Mazda, I have selected for you as  your mate,
Jamaspa the follower of the Faith. Now go, consult your own judg-
ment and with the guidance of the Giood Mind, fulfil the destiny of a
righteous and pure character.” It seems one of the sons of Zarathushtra
accompanied him in his flight from the west of Iran, Undoubtedly he
must be a son by a former wife. In one of the stanzas, Zara-
thushira seeks help from his son, but does not mention his name. In
Yasna 53,2, he says : * The supporters of the faith, like Kai Vishtaspa
and the son of Zarathushtra Spitama and Frashaoshtra, for the pleasure of
Ahura Mazda, help to spread wide the light of this True Religion which
has been sent by Ahura Mazda,” Though Zarathushtra does not men-
tion his name, we may say, from the evidence of the Avesta and Pahlavi
commentaries, that he must be Esatvastra, the eldest som of the Prophet,
apparently by his first wife. Another of his followers who accompanied
him to the court of Vishtaspa and was one of the group of his most in-
fluential companions was Maidiomangha of the Spitama family, Once
Zarathushtra mentions him in Yasna 51,19, * Maidiomangha of the
Spitama family, after gaining insight into faith and becoming wise,
recognised the person who strives his ubtmost for the life fo come ; he
shall exert his utmost to apprise people that to follow the faith of
Mazda, is the best thing in life to do.” Yasht 13 known as Farvardin Yasht,
mentions Maidiomangha and all the companions and relatives of Zara-

YeF
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He says : “To what land shall I betake myself ? Whare shall I take
refuge ? The leaders and nobles are deseriing me; the peasants foo
please me nob ; nor the rulers, for they side with Untruth. What can I
do that may please Thee, O Abura Masda | Iknow why my work does
not progrees well. Iam a poor man with meagre flocks and herds, No
following or dependents have I, I cry and complain te Thee, O Ahura
Mazda | Behold, come to my help, as a friend cometh toa friend’s!”
Because the work of his mission did not progress wellin his
native land, or because he was pursued by powerful enemies, Zarathushtra
with a few followers betook himself to the court of Gushtasp, the King
of Eastern Iran, and in the words of Bartholoms, he went there by
an nofrequented route, avoiding the customary and well-worn way in
view of the dangers it had for him. The name of the king in the
Gathas themselves is Vishtaspa, who is mentioned four times. But
because of the similarity of the name with that of the father of Darius,
we must not assume them to be that of one and the same person. Like
many other names, this too may have been the name of many a different
individual.
In history too we eome across several Vishiaspas or Hystaspes. From
Vishtasps, & the proofs in hand, it is apparent that during a period of
commonname Over 3000 years till to-day, this name Vishtaspa (or
oft repeated Gushtasp) is & very common one among the Irapians. In
in history. Asia Minor, cuneiform inseriptions of 854 B.C. of the
Assyrian monarch Tiglat-Pilesar, have recently been found, In these
inseriptions, several names of Aryan grandees, specially the Iranians,
have been mentioned, Among them is oue Kushtashpi which name
according to the belief of orientalists, iz the same aa Gushtasp or
.Vishtaspa. Apart from our national tradition preserved in the Shahnameh,
it is clearly manifest from the Gathas themselves thal one Vishtaspa had a
kingdom on one side of Iran. From times of remote antiquity, various
Iranian tribes had small kingdoms on the outskirts of Iran. ¥rom the
inseriptions of Darius at Beistun, we knew that his ancestors for a long
time roled as princes in the south of Iran. From a genealogical list
recorded by Cyrus the Greal in the insoriptions which have been found at
Babylon, giving the names of the ancesters, and from what Darins says
in the Beistun inscriptions about eight of his ancestors being kings,
it can be said that their dynasty or their kingdom in the
south existed prior to the foundation of the seversignty of the Medes.
In the west of Iran however, because of the proximity of a powerful
Auwryris, princelings wounld be late in establishing their own rule. Often
in Assyrian ingoriptions, we find mention of the impudence of the M?des
and their bids for independence, giving at times the names of some minor
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at all. He is morely the governor (satrap) of the two provinces of Khorasen
and Gorgan, While Zarathushtra gives the appellation of king tohis pro-
tector Vishtaspa and tradition assigns Balkh as the capital of his kingdom.
‘Another poini to be noted is that Darins repeatedly mentions the names
of his ancesters as follows :—Darins the son of Vishtaspa, the son of
Arsham, the son of Ariaramna, the son of Chishpish, the son of Hakhama-
nesh ; whereas the line of the Kyanian dynasty, whick according te
tradition ruled in Bactria, is given in the Avesta and the Pakiavi books
and in the works of Hamzeh, Al-Biruni and the Shahnameh etc. as
follows:— Kai Kobad, Kai Kaus, Kai Khosrov, Kai Lohrasp, Kai Gushtasp.
This means that in the inscriptions Vishtaspa is the son of Arsham,
whereas the traditional patron of Zarathushtra, Vishiaspa is the
son of Aurvat-Aspa (or Lobrasp as subsequently called). The 1S9th
Yasht known as the Zamiyad Yasht and by ils contents one of
the oldest Yashts, gives s detailed description of the Kyanian genealogy
and refers to the glory of the Kyanians and the efforts of the Turanian
Afrasiab, to wrest the same from them. From the perusal of that Yashi,
it seems beyond doubt that the patron of Zarathushtra is certainly nob
the father of Darius the Great. Some of the orientalists who accept the
later date given to Zarathushtra in the traditions, yet agree ilat these two
Vishtaspas cannot be one and the same person. Keeping in view these
historical proofs, even the Parsi scholars of to-day do not favour the
later date assigned to Zarathushtra in their own traditions.

Another group of orientalists like Geiger, Bartholoma, Reichelt,
Clemen and others place the date of Zarathushtra prior to the foundation
of the Median dynasty. Bartholoms says that the court of the
Ach®menian monarchs was already Zoroastrian in its customs and usage.
In an Assyrian inscription of the 8th century B.U., a Median is mentioned
as known by the name of Mazdaka, and this is a proof that the name
Zarathushtra gave to God, viz., Mazda, was commonly given at that time
to individuals as an auspicions name. Hence we can take back the age
of Zarathushtra to the 9th cenlury B.C. in the very least. However,
in view of the antiguity of the language of the Gathas, we can take the date
still forther back, Possibly the date of Zarathushtra is pot much remote
from the time when the Aryans on this {the Persian) side of the Indcs,
i.e,, the Indians and Iranians of the West, were yet united and had formed a
compact community and were in religion and civilization practically st one,

From the words of Zarathushtra himselfi in the Gathas, we shall
Zarsthushtra Dnow see how far we can gather materials aboud
Inthe Gathas. his life. Kirsl it can be perceived that Zarathushtra
did not come frem the east of Iran, but sought refluge from the west to
the east of the land. This can be seen from Yasna 46 stanzas 1 and 2.

YA
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group oF famous orientalists like West, Jackson, and Meillet support the
tradition.
To the writer of this work, a conclusion arrived at by Prof. Hertel
Yishtzspa in his small brochure appears to be rather far.fetched ;
the patroo of he cites the words of Zarathushtra in the Gathas, Yasna
Zarathushtra 53, to prove that this chapter of the Gatha, must have
:’a t':"’: . t:‘; been written between the 2nd of April and 29th of
Darius t he September 522 B.C., In his opinion the 29th of Septem-
Great, ber is more nearly the correct date becamse be believes
that in some of these stanzas Zarathushtra urges Glushtasp the father of
Darius to wrest the crown and throne of Iran from the bhands of
Gaumata the Magian, and place the Achmmenian family in sovereign
power once again, Now it is quite true that in the Beistun inscription,
Darius says “ Gaumata the Magian on the 9th of the month of Garmapada
(2nd April 522 B.C.) usurped the throne of Persia in the nume of
Bardia (Smerdis) the son of Cyrus and the brother of Cambyses. And I, by
the help of Abura Mazda on the 10th of the month of Bagaiadish (29th
September 522 B.C,) killed him with a few of his followers.” We shall
now consider the stanza of the Yasna above referred io. This stanza
occurs in a chapter of the Gathas far from lucid and considerably invel-
ved because of the rare words used therein. In the beginning the wedding
of Pouruchista, the daughter of Zarathushira, to Jamasp, the minister of
Kai Gushtasp, is referred to. After Gaumata was slain, Darius forthwith
became the Emperor of Iran. 'Why then, should Zarathushtra, not make
the least mention in his songs of this great and powerfel Emperor and
refer only to his father Hystaspes who was merely a governor of
a province on bebalf of his son ? Darius in an inscription at Beistun
does not address his father as a king but mentions him as he mentions
the names of the governors of various provinces. The inscription runs:—

# Darius the King says, Partava (Khorasan) and Varkan (Gorgan)
had revolted from me and had declared themselves the followers of
Pravartish. The pevple there bad revolted against my father Vishtaspa who
was then in Partava, Vishtaspa with the army that had remained true to
him, went out to a city in Partava known as Vishpa-Uzatish and gave
battle, Ahura Mazda helped him. As desired by Ahura Mazda, Vishtaspa
defeated the rebels on the 22nd day of month Viyaxna (5th February
321 B.C.)” At the end of this inscription, Darius says :— ¢ I sent an
army from Rai to help Vishtaspa and at Patigrabani in Partava
(Kborasan), a second battle was fought on the 1st day of the month
Garmapada (3rd April 520 B.C) and the forces of the rebels wera
routed and once again the province of Khorasan came under my sway.”
As it can be seen, Vichtaspa the father of Darivsia not addressed as a king



ZARATHUSHTRA 13

The traditions of the Zoroasirians, contrary to the Greeks, assign a
date to Zarathushtra, appreciably near to us, yet proofs are
The date . .

given in Zoro-  @xisting which eaable us to place the date of Zarathashtra,
astrian tradl-  to a muoch more remote time than the date so given in the
tions. traditions. These old Zoroastrian traditiens are preserved
in Pahlavi works like the Bundahishn, the Zatsparam, the Dinkard, the
Ardaviraf-Nameh, the Minokherad, etc! In these works too, the
date of Zarathushtra given differs by several years. Ardaviraf-Nameh
pats the date of the appearance of Zarathushtra at 300 years before
Alexander. The Bundahishn mentions this dateat 258 years before the
Eall of the Ach®menian dynasty at the bands of Alexander. Al-Biruni
gives a date which corresponds with the Bundabishn, Masudi too in his
« Meadow of Gold ” gives an interval of 258 years between the age of
Zarathushtra and the victorious onslaught of Alexander, According to
them then, the Prophet would be the contemporary of Cyrus the Great
and of Hystaspes the father of Darius, What is Well-known in the
traditions is that Zarathushtra was born in the year 660 B.C,
and this corresponds with what Ardaviraf-Name says about the eoming
of Zarathushtra, for the date of Alexander’s victory is 330 B.C. and

Zarathushtra embarked on his mission in his 30th year,

The traditions give 2 detailed account of all the events in the life ot
Zarathushtra, 'We shall note some of the events in short. The Prophet
is said to have been born in 660 B C, Af the age of 20 he retired from
life for meditation and was chosen as the Prophet in his 30th year. In
the vicinity of Lake Urumiah on’the summit of Mount Sabalan, like Moses
on Mount Sinai, he received the Divine Revelation. Mount Sabalan
from aneient times till to-day is a venerated place of pilgrimage. In his
forty-secondth year he made King Gushtasp a follower of his faith. In
583 B.C. in his seveniy-seventh year he was martyred in a fire-temple
at Balkh, at the hands of 2 Turanian named Baratrukrash during an
attack by the army of Arjasp, the king of the Taranians. Arjasp had
brought this onslaught against Gushtasp for the reason that this king of
Bactria bad accepted the Mazdayasnan religion. Zarir, the brother of
Gushtasp, and Aspandiar his son, were the valiant heroes who made their
names in the war, The Shahnameh records this great struggle in detail.
According to this tradition, Zarathushtra departed this life 24 years before
the foundation of the Achmmenian dynusty, by Cyrus the Great. A

1 The age of Ardaviraf must be fixed between the middle of the 4th to the
middle of the 7th century A D., whereag the compiiation of the work must be placed
between the Bth and the 14th century A.I). Generally it may be said that the religious
Pahlavi books which have been compiled at later dates, were eomposed from sources
existing at times ronch earlier than the dates of their compilation, moatly before the

Arab conguest, To thin class belong the Bundahishn composed in the 8th century A.Ik
and the Zateparam 9th century 4.D.

Yo,
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according to him would be 1080 B.C. The information, which the
other historians borrowing from Xanthus have given usis of doubtful
value, and would lead us into a lengihy criticism, The first Greek who
distinctly speaks abont Zarathushtra i Plato, the well-known Greek
philosopher (429-347 B.C.), He describes Zarathushtra as the founder
of the Magian faith, Some .of the pupils of Plato namely Aristotle and
Buadoxus say that Zarathushtra lived 6000 years before Plato. His
third pupil Hermodor places the date at 3000 years before the Trojan
warl; consequently the date of Zarathushira would be 6100 years
B.C, Other Greek historians like Hermipus (230 B.C.) and after him
Plutarch, who was born in 46 A.D., give the same date of
Zarathushtra as Hermodor does. The well-known Chaldean historian
and leader Berossus, who flourished in the third century B.C., con-
sidered Zarathushira as belonging to the Royal Family of Media
which ruled over Chaldea from 2300-2000 B.C. Porphyrius who died
in 304 A.D, says that Zarathushtra wes the master and teacher
of Pythagoras, the Greek philosopher, and therefore flourished in the
middle of the sixth century B.0, Cephalion, copying from Ctesias who
was the Greek doctor to the Achemenian Ardeshir II (404.361 B.C.)
and resided at the court of the king for several years, says that Zarath.u-
shira was the contemporery of the Assyrian king Ninus, and his u:lfe
the Queen Semiramis, and tells about the army which the Assyrian king
bad led against the King of Bactria, whose name was Zarathushtra. The
Greek poet and historian Agathias (536-582 A,D.) records that the
Irapians say that Zarathushira flourished in the time of King Hysf.asp.es-
It is not stated however which Hystaspes he means, the father of Dar‘ms
or some other sovereign, Ammianus Marcellinus the Roman his.torlan
(330 B.C.) who was himself in Iran, has like Agathias considered
Zarathushira as baving come from Bactria and as having been the
contemporary of Hystaspes ; yel he entertains no doubt that this Hystas-
pes was the father of Darius, This is apparently all that we can
gather from the bistorians of Greece, {haldea, and Rome. We have
avoided reference to the statements of other historians who are then}-
selves in doubt on the subject, for their statements would require.consz-
derable commentary and criticism, However much the in‘formatzon we
gather about Zarathushira may appear unautheniic, -it is beyond all
doubt that Zarathushtra lived at a time of such greab antiquily that even
2000 years before toeday there were differences of opinion about the age
in which he flourished as there are at present,

1 Troy is the vame of the famous clty in Asia Minor (now known as Ha'sa;ﬁ.) the
war between the people of which and Greece is the inmortal theme of Bomer's 1iad.
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spiritual centre of Persia. The highest ecclesiastical digpitary of Iran who
had the title of Zarathushtro-tema (i.e., one like Zarathushtra), had his seat
at Rai and like the Pope of Rome possessed a sort of temporal sovereignty
at first, the province of Rai being the centre of his temporal and spiritual
powers. Al-Biruni mentioning the Mobedan Mobed of Rai gives him
the title of Mas-Mogan, the great Magian Sage, and considers him one
of the princes of Damavand. Yaqut also in his Mu’jam-ul-boldan speaks
about the fortifications of Astupavand in the district of Damavand, in
the province of Rai, and says it was.known by the name of Jarhod also.
One of the places which the Arabs werenot first able to conquer was
Astunavand. In the reign of Khalif Mahdi, after a long struggle this
spiritval contre of Persia also fell into the hands of the enemy. Accord-
ing to Tabari this happened in the year 141 A H. The Mas-Mogan and his
brother at the head of their army fell before the Arabs, and the daughter
of the Mas-Mogan was sent as a present to the Khalif at Bagdad '. Mas in
Pahlayi is the same as Meh in Persian, meaning great, and thos the name
means the leader of the Magian or Mobedan-Mobed, e, Zarathushtro-
tema. Ammianus Marcellinus to whom I shall refer shortly also makes
mention of ther e baving been an ecclesiastical sovereignty in the province
of Media,

Some of the Pablavi books in order to connect the two traditions say
that the father of Zarathushtra came from Azarbaijan and his mother
from Rai, Shehrestani too bas accounted for the two tradilions in the
game way. From what has been stated above, we can say in short that
Zarathushtra comes from the west or north-west of Iran, On no account
can the south of Irue make any claim to him, and the belief about the
east of Iran being his birth-place has also been abandoned to-day.

Now we come to the age of Zarathushtra which is an equally difficult

The a question to decide. On this subject the accounts are so

ge of L

Zarathushtra contradictory as to make it impossible to reconcile them.
and theGreek The Greeks have placed the age of Zarathushtra into such
historians. a remote antiguity as to put it entirely beyond the pale of
history. Possibly the oldest bistorian to speak about Zaratbushira is
Xanthus (500-450 B.C.) who is the predecessor of Herodotus. Copying
from him other historians have noted that the Prophet of Iran lived 6000
yeara {or according to other writings 600 years) before the date of the
war of Xerxes the Achmmenian king against the Greeks. As we
know the date of the latter event, the latest date of Zarathushtra

1 The renowned German scholar Marquart in his book Eranshehr at p, 127

saye, that in 131 A.H. Abu Moslem invited the Mas-Mogan to pay homage to him.
Meeting with a refusal, he sent an army under the command of Masa-bin-ka’ab, but

without resalt, until during the rei~n of Almananr the Mas-Mogan was defeated, and
with his brother Aparvizh and his danghter, feil into the hands of the conquerors.

Yoy
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It is said in the traditions that at the beginning of creation when
The Axargo- fire came into being, God divided it inio three
shagp of Shiz. Patts, and through the swift moving winds these
portions are said to have been scattered about the
world until each one eventuaily found its own resting-place. The first
of these, Azargoshasp in the beginning of the sovereignty of Kaikhoerov,
rested at Gazanand was considered to be the fire of kings and warriors.
Sassanian sovereigns used to go to its pilgrimage after their coronation
and used to consider it the fonntain-soarce of all holy fires that were in
sncient Iran. The second of the three portions known as AZare Farn-
abag or Foruba—the fire of the leaders of religion, settled down
at Fars at a place called Karian, [n the words of Yaqut, people from
all places far and away used to come to its pilgrimage and used to carry
a portion of that fire for founding fire-temples elsewhere. The
fortress of Karian never succumbed to the Arabs however much they
tried by besieging the same for a length of time. The third portion of
the fire known by the name of Azar-Burzin-Meher was the fire of the
agriculturists and is said to have rested in Khorasan at a place called
Revand-e-Nuishapoor, These three renowned fire-temples which were
considered such aunspicious places of pilgrimage must have been founded
each for some particular reason. Azargoshasp-e-Gazan obtained such great
repute for its sanctity, undoubtedly becanse Gazan was considered to be
the birth-place of Zarathushtra. The Greek geographer Strabo who
flourished a century before Christ, and the Roman bhistorian Pliny who
lived in the first centary A.D. have spoken about Gazan as Gtanzaga, the
capital of Azarbaijan.

Agcording to others Rai is declared to be the birth-place of the
Prophet of Iran, Rai is that very place which in the
Rai the splritual  Boigiun inscription of Darins is denominated as Raga, a
centre of Iran, - . .
city in Media. The Avests, in Yasoa 13, para 18, calls
it the Ragha of Zarathushtra. At another placeinthe Avesta, namely in the
first fargarad of the Vendidad, para 13, the same name is mentioned as
follows :— Among the great countries Ragha was the twelfth created by
Me, Abura Mazda.” In the Pahlavi commentary of this para it is
mentioned as the Rai of Azarbaijan. The commentary farther says that
some used to consider it as the same Rai. This stalement seems to
suggest that possibly we had two Rais, At any rate it is practically
certain that the renowaed Rai which Ptolemy, the Greek astrologer and
geographer, who lived in the second century A.D., speaks about is the
vory place of which the rains are to-day existing in the vicinity of

Teheggn.
Rai was one of the most sacred sites of ancient Iran; it was the
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Similarly the father of Zarathushtra’s wife was called Frashaoshtra.
The first portion of this name, vic.,, Farasha, or in its other form
fara, has the same meaning in Avesta jtself which it has in the
Persian language to-day. As in the words jursudeh and farman
the word fara weans in front or before, so dees Frashaoshtra mean
“the possessor of fast-running camels ”. The name of Zarathashtra’s
father Pourushaspa is compounded of Pourush meaning of two
colours, white and black or otherwise aged, and aspa meaning a horse,
making it to mean the possessor of an aged horse.

On the subject of the birth-place of Zarathushtra, there is equally
a considerable difference of opinion. Early orientalists,
The birthe headed by Anquetil, considered that Bactria (Bulkh)
s]l:::;eh;;Zam- was the birth-place of Zarathushira, However, to-day
the scholars generally agree with the Zoroastrian tradi-
tions and acknowledge him to have come from Western Lran, Azarbai-
jan is the locality given most preference to, with its place called Gazan
spoken of by the Arubs as Shiz and now known by the name of Takhte-
Suleman. For the same reason that the waters of the Liake Urumiah
wash the shores of Gazan, Bundahishn considers it a holy lake. The
renowned fire-ltemple of Gazan known as Azarakhsh was a sacred
centre of pilgrimage. The sacred place of worship was also known by
the name of Azargoshasp. (azan is that very place which Yaqut
describes in detail as lying between Maragheh and Zenjan near the towns
of Zur and Dinvar. Yakat says that in the beginning of the seventh
century Hijri, he had personally seen the fire-temple there, and that it
had a crescent of silver fixed at the tep of its dome. Many other
historians and geographers speak about the Azargoshasp of Jaznag, Jazan
(or Gazan). Ibne Khurdadbeh records that the ancient sovereigns of
Persia aftor their coronation used to go on foot from Ctesiphon on pilgri-
mage to this firestemple. Several Grreek historians mention the fact that
its treasury contained priceless things of value. Jazan itself, in the
Avesta Chachesta, happens to be mentioned in Yasht 5, para 49.

All the Persian and Arabic historians like Thne Khurdadbeh,
Balladhori, Ibaul-Faqih, Masoudi, Hamzeh-Isphahani, Yaqut, Qazvini, and
Abul-Feda mention Zarathushtra as having come from Azarbaijanand have
considered Uruminh as his birth-place, and in this connection they have
given a commentary on the Azargoshasp of Shiz and its holy site. How-
over Tabari, and Ibnul Athir and Mirkhond who follow the latter, attri-
bute the origin of Zarathushtra to Palestine and believe him to have come
thence to Azarbaijan.

YO¥F
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work, and was compiled in the ninth century A.D,, speaks in detail of the
various books of the Ave:ta and states that the Avesta consisted of 2.
Nasks, The 13th Nask named the Sapand Nask contained the life of
Zarathushira. We shall speak about the Dinkard later on; for the
present let it be nuted here that the Avesta of the Sassanian period was
existing even in the 3rd century of the Mahomedan era. Had the
Sapand Nask been available to-day, we would have been better able to
gather the materials for the life of the Prophet of Iran.
After noting the various names given to the Prophet, we shall pass
The name °D0 to the probable birth-place and date of Zarathnshtra,
Zarathushtra 1D the Persian language more than ten different forms are
and its mean-  used for the name of our ancient Prophet. They are :—
ing, 1. Zartosht, 2. Zirhosht 3. Zardosht, 4. Zarhiisht,
5. Zardhosht, 6, Zaratosht, 7, Zaradosbt, 8. Zarthosht, 9. Zarehtosht,
10. Zarehdosht, 11. Zarehhosht. The form more common than the
rest is Zartosht. In the Gathas, the Prophet is called Zarathushira,
and occasionally the family surname Spitama («s-vesva) is added to is.
This last surname is now spoken of as Spantaman or Aspantaman.
Apparently it means of white descent or coming of a white family. For
over 2000 years everyone seems to coin a meaning for the word Zara-
thushtra according to one’s own fancy. The Greek Deinon translates
the word as star-worshipper, What is certain is that the pame is com-
pounded of two parts namely Zarat and Ushtra. There is a considerable
difference of opinion as regards the meaning of the word Zarat and
various meanings are given to it,a description of which would prolong
this discourse inordinatelyl. The generally accepted meanings are
*“ yellow ” or * golden * and thereafter ¢ old ” and “ angry . Darmesteter
taking the first portion as Zaratu gives the meaning of yellow to il
Bartholomz preferring to adopt Zaranf interprets the name to mean
‘* the possessor of old camels”, Quite possibly neither of the meaning
is correct, for yellow is known in the Avesta by the word Zairita and
though Zarant does mean old, yet it is hardly conceivable that in the
compound made with the word Ushtra it should change into
Zarat. The second portion of this compound word presents ne
difficalty, for to this day the word shotor or wushtor is preserved
in the Persian language. There is no doubt that the name of the
Prophet, like many Iranian names, compounded with asp (horse), shotor
(camel), and gav (cow), is a compound with shotor (camel) and means
the possessor of yellow camels or aged oamels or angry camels,

1 Windizebmenn and Dr. Miiller translate the name as “ possessor of strong
camels?’, Cassel imagines the name to mean * the son of a star **, Harlez translates
it as ** shining like gold ™',



ZARATHUSHTRA

In order to relieve the readers from the strain of undue ex-
pectations, let us admit at the very start that we bave no
o‘::z:::;zl:z certain knowledge about the birth-place of Zarathushtrs,
ledge on the and abcut the time in which he flourished. The reason is
subject and that Zarathushtra lived in an age of such great antiquily
its causes. that history cannot fathom these mysteries.  Another
reason is that the land of the Prophet, pamely Irap, has suffered many
a terrible catastrophe. For a period of eighty years it was beneath the
yoke of Alexander, and bis Greek successors the Seleucides, who parti-
cularly tried to spread their own culture in Iran. Without a doubt in
this period many a religious book and most of the national traits of Iran
were lost, In some very old traditions of Zarathushtra, it is related that
the Mazdayasna religion suffered a great set-back through Alexander,
and the volumes of the Avesta in the royal palace of the Achazmenian
kings were burnt by the order of the Greek conqueror. Affer the sway
of the Seleucides, the Ashkanians came into power, and though they
were Iranians in origin and Zoroastrian in faith, yet the eighty years’
supremacy of the Greeks had so thoroughly affected them that they
called themselves the friends of Heilas. To the particular manners and
customs and traits of the Iranian pation they were indifferent, till at last
&t the end of a long rule of 476 years of this dynasty the national
sentiment of Iran again gathered strength when the reins of sovereignty
came into the hands of Ardeshir Papekan. The Zoroasirian religion
again began to shine in full lustre. The sacred books of religivn were
again galhered together. Buot alas, the gathered materials of the 400
years of Sassanian rule again went to the winds. All that was Iran’s
whether spiritual or material was swept away by the Arabs—a sacrifice
to their fapaticiem. The religion, the lunguage, the orthography, and
the manners and cusioms of Iran took quite a different complexion or
got eatirely abolished. A few bundred years thereafter the wild Mogul
hordes of Changiz and Timur passed over Iran like a devastating flood
and whatever the Arabs were not able to destroy, and whatever had again
revived during the sway of the Saffari and Samani dynasties were all
drowned in this flood of destruction. Necessarily all the beoks and
other materials of religion, like everything else, were lost beyond
redemption in-this terrible catastrophe. And thus it is that Iran is
unaware of many an event in its own history.
The * Dinkard 1 which is a very important and valuable Pahlavi

1 Dinkard ia an historical and literary work xecording aleo the traditions and
customs of the Zoroastrian religion. It was begun to be compiled by a High.Priest
Atarfarnbegh son of Farrokhzad in the reign of Khalif Mamun (198.218 A.H.) in
Bagdad and completed by Atarpat son of Humat,
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compare Well in the meanings given, the only difference being that
coatrary to Bariholom®’s usage they have mot translated many words
leaving blank spaces for them?,

In order better to understand and appreciate the versified contents
ofT:l:‘::!;::!:nt: ?E tl.le Holy Gathas, I have t.hou.ght i-t necessary to give
and its com- 1B 8ix chapters short commentaries infer alia on Zara-
vosition. thushira, the Avesta, the Gathas, the religion of Zara-
thushtra, some words in the Gathas, proper names in the Gathas
and Geush-urvan or the Soul of Creation. I believe it is not quite
possible to appreciate the true spirit and meaning of the Gathas without a
perusal of these introductory subjects. The Gathas are a work of great
antiquity and have been composed in a particular style, Even to-day
the work forms by itself an important branch of Iranian studies with
thonghts, ideas, language and an interpretation all of its own.

As the avthor of this translation I bave not been in pursuit of an
elegant style. I have avoided all efforis to adorn ithe stanzas by
ornamental composition. What can be gathered from the sayings of the
Holy Prophet of Iran, I have written without addition or alteration. In
interpreting some of the words, I have drawn upon the meanings given
by tradition. The words written in parenthesis ( ) are not in the
text but I have given them to make my readers understand the sense better.
I have deliberately chosen a simple style in my translation for I did not
wish that the words of the ancient Prophet of Iran might be sacrificed to
the style of a son of the Iran of to-day. But otherwise, we ought to know,
in the words of Zarathushtra himself, that the songs of the Gaibas are
possessed of a divine beauty and eloquence ; for in the beginning of
the Gathas, Zarathushtra himself says in Yasna 29, ¢ The one person
who knows and appreciates the religion of Mazda is Zarathushtra
Spitama. He will spread the religion of Truth, O Mazdal Therefore
the charm of sweet speech has been bhestowed on him.” In studying the
Gathas, it ought always to be borne in mind that these sangs- bave
been sung at the least 3000 years before to-day, and that this sacred book
of the Iranians bas passed throngh untold mishaps and calamities in the
long ages through which it has come down to us.

I am indeed glad and proud that after athousand years and more,
I find myself the first Persian to render the Holy Songs of the Prophet
of Iran inthe present-day language of thatland and submit the same

for the perusal of the Iranian public.

Poure-Davoup,
Mahableshwar (India), 29th May 1926,

7th Khordad 1305 Shamsi.

1 Cea traductions out parn dana les Nachrichien de ’Academie d¢ Gottingen
on 1909 {(pp. 41-49), 1911 (pp- 1-34) et 1913 (pp. 363-385).
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The Ffoundation of this Persian translation is the Gsthas of the
The transia- German seholar Bartholomwe!. For the present we do
tion of the Bothappen to possessa more recent and a better trans-
Gathas by lation of the Gathas than this. Prof. Bartholomsm was
B artholome ;4 of the famous scholars of Europe, who had dedicated
“0d others. bis whole life to Avestan studies, He is the author of
several important works on the grammar, the langmage and
the religion of the Avesta. The writer has to acknowledge the help
he has derived in the compilation of this work from the various writings
of this learned scholar. Last year, God in His mercy claimed him
as His Qwn, May Ahura Mazda keep his soul in joy in the Realm of
Eternity !

I have also received help from the works of other scholars who have
commented upon the translation of the Gathas by Bartholomm, specially
the small work of the German Prof. Hertel 2 and the more recent
brochure of the French Prof. Meillet3. Speaking in particular about the
translation by DBartholoma, Meillet says: “The translation of the
Gathas by Bartholom= is unique in its perfection and generally one
can thoroughly rely on it.” The trapslation of Bartholom® is based on
the firm foundation of philology. From one end to the other it is consia-
tent and adheres faithfully to the text. The only objection the French
orientalist takes isthis that Bartholoma forces himself to give a meaning
to each and every word inthe Guathas, whilst admittedly some of the
words because of their antiquity, the accidents of time and the change
in orthography have so lost their original form and structure that in
no way can we ascertain their exact meaning to-day.

Apart from Bartholoma, I have had the opportunity to stody ths
transiations of the Gtathas by most of the scholars of (fermany, France,
England, and India, and 1 have compared many of the stanzas done by
them with the translation of Bartholome, Amongst them, I have
received help from the works of Harlez, Haug, Spiegel, Darmesteter,
Mills, Kanga and from the translation of fragments of the Gathas appear-
ing in the works of Paul Horn, Roth, Geldner, Hobachmann and Geiger.
I regret I was not able to peruse the translation of portions of the Gathas
by Andreas and Wackernagel, for I could not find access to them.
Without doubt the translation of these German scholars are precious
but they have translated only four out of the 17 chapters of the Gathas.
Prof, Meillet considers these translations of the portions of the Gathas,
a forther proof of the accuracy of Bartholomm's translation ; for they

1 Dis Gathas des Aveata Zarathushtra’s Verspredigtin fbersetzt von Christisg
Bartholomee, S8trassbourg 1905,

2 Johanes Hertel, Die Leit Zoroaster, Leipaig 1925,

3 T rois Conferences aur les Gathas de I'avests par A. Meillet, Paris 1526,
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without such a veil.l Bat among the Zoroasirians {o-day too, the Mobeds
put on this Panam when chanting the Avesta before the boly altar of fire.
In old Persian poetry this word often occurs, yet our Persian
diclionaries assume it to be a sort of charm or amulet2, From
the dictionaries which we Persians now possess, I do not think we
would be able to understand what Firdansi means to say in the following
lines :-—

When from a distance he saw the place of worship

The tears from his eyes streamed down his face

With “Barsom  in his hands he dismounted

He recited the ““Zamzam > with his lips clozed and shat.

Apart from this, how well it wounld be to know that many a
word which is current to-day in our language was in use by the
Irenians of the times of the Medes, and even in times more ancient
still 1 Let it not be left unsaid that to remedy the distressed state
in which the Iran of to-day finds iiself, it is incumbent on its mute
sons to become acquainted with the glorious past of this very land
and come into their own., Remembering the ancient days of
splendour, we should hold our heads high and leave the ways
of untruth and deceitful flaliery which proceed from weakness of
character. Like our valiant and truthful ancestors, let uas accept life
as a perennial struggle between good and evil. Let ns not be fettered
by the theories of predestination and an evil fate, and then sulking in a
corner and drinking the poison of opium, consider the world and all
that is in it as nothing; let us not be a victim in the claws of the
devil of sloth and poverty,

The subject of this volume is the Divine Songs of Zarathush-
tra Spitama, part of the Avesta known as the Gathas, which have
been lefi to usasa precious memento of the past. The Gathas are
our oldest npational asset written by the greatest son of Iranm.
Zarathushtra is the first and wnique prophet among the Indo-
Iranian people, who introduced the worship of the One Supreme Being.
It is but meet that we should read with extreme reverence the
portion left to us from the teachings of such a personage, which

after so many thousands of years, outliving a thousand vicissitudes of
time, has at last come down to us.

1 China geine Dynashin, 1 vervaltuog und verfagsung von Ferdi 1 Heigl, Berlin
1900-S. 2b

A poet gays, ** Oh fair damsel. art thou not afraid of the evil eye? )
3 poet £y Why dost thou go about without a charm (Panam)? "—Shahid.
In modern surgery at the time of all major operations, the surgeon covers
his mouth similarly, wo that the bacilli from the mouth and breath may not make
the wound septic,
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perfection. Though all the civilised countries of Europe have produced
famous savanls in Iranian stadies, yet the (Germans have excelled the
rest in the study of religion, history and philology. Especially with
reference to Iran, they have indeed rendered yeoman services. The Iran
of to-day is alive by the efforts of the scholars of the West. During
the period of one hundred and fifty years, more than a hundred
savanis bave devoted their entire lives to Iranian studies and each
one of them in his turn has left a legacy of several learned works for the
orientalists of the future. The Persians are very little aware
even of their eoxistence. Natarally, they have reaped no benefit from
these precious books, Many of these works however, are not easy of
comprehension, especially recent works, the contents of most of which are
criticisms and corrections. As a matter of fact, the works of modern
orientalists are a learned arena for the trial of strength in scholarship.
Hence the reader is expected to be well-informed and to have sufficient
grounding and knowledge himself to be able to understand them.

As the accidents of life made it possible for the writer to be
acquainted with some of these works, he hopes to prepare the ground
for the attainment of this knowledge and enable the readers to acquaint
themselves be!ter with the works of the various orientalists concerning
Iran, He may thus render some small service to the language and
history of ancient Iran,

A mation’s religion, history and langnage are iotimately connected

The advan- Wwith one other. Many an event in the history of a
tages of Aves- nation has religion for its ultimate canse. Particularly
tan studies. the foundation of the sovereignty of the Sassanians was
based on the Mazdayasna religion ; and we are ignorant of a portion of
the history of Iran, because of the fact that we are unawure of the
causes from which these events took their source. A good many words
in our language have their original meanings distorted. A good many
words have acquired a meaning exactly the reverse of the original, For
instance the word * Manthra ” (-'55:“) meaning in the original, divioe
words, has now degenerated into ¢ Mantar " meaning fraud or deceit.
Many dictionaries and works of poets are full of religions words but
fanaticism and ignorance have given them quite a different meaning on
which no reliance could be placed, For example, it was customary in
ancient Iran to wear a small veil over the nose and the mouth whilst
appearing in the presence of the sovereign, to avoid the exhalations
affecting the king. This little veil, commonly known among the
Zoroastrians of Iran as * Ruband ”, is known a8 “ Papam or Paiti-dina
(w)=9-ses~v)in the Avesta. This usage was current in the courts of the
Emperor of China as well, and none approached the Celestinl Son
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for the fact that the hostile Arab hordes overran Irar and pillaged and
made desolate that prosperous land of our forefathers, and took the
ladies of our Royal House of Sassan into captivity, and bought and sold
them as slaves in the market-place of Medina. They expressed joy at
the exdinction of the ways and customs of our forefathers whom they
called “ fire-worshipping geubres ™ !

The progress of knowledge, however, was not dependent on the
wish of us, Iranians. Our fanaticism was not able to close the
door of learning on the face of others too. Wisdom, ever free and
unfettered in its flights, needing no license or permission of some one or
the other, prompted Europeans of live-hearts to work and labour for the
history, language and religion of far away Iran for the sake of
kuowledge and science. And they worked for that very religion which
once prevailed over a large-portion of the civilised world, and which
is yet kept alive by a band of a hundred thousand followers, worshippers
of Ahura, who, in the two Aryan kingdoms of Iran and Hindustan,
among the multitudinons population of Moslems and Hindus, yet consider
that the observance of the message of Zarathushtra Spitama is their
assured salvation and happiness on the Day of Judgment,

To-day Iranian studies of which Mazdayasna religion forms an
History of important part, has become a vast field of Lnowledge
Avestan stud. and learning in Burope,—vast emough to engross the

les in Europe.  whole life-time of a scholar in its various fields of activities.

A bundred and fifty-five years have now passed since the first
publication of the French translation of the Avesta compiled through
the labours of Anquetil du Peron. Seventy years before him an English
scholar Thomas Hyde had published a book on the religion of Iran in
particular’,  This book induced Anquetil, though & man without means,
to journey to Ipdja under great difficulties and acquaint himself with the
Avesta by the help of the Parsis of Surat® Thus the door of this
branch of knowledge was opened with ihe help of the French. Sixty-two
years after Anquetil’s arrival, another French scholar, Burnoaf, published
the translation and commentary of the Yasna (1833 A.D,). After this
date Avestan studies became an established branch of learning. Between
Anquetil and Burnouf, though several orientalists had come and gone,
none had helped to make Avestan studies a branch of scholarship.

What the French had begun, the Germans elevated to the scme of

1 Veternm Persarum el Parthorum et Medorum religionis historis. Oxford
1700

2 Anquetil started on 7th February 1755 from France for India and reached
Pondicherry in August 1758, In 1753 he went to Burat and for three years studied
there under Dastar Darab one of the pupils of Dastur Jamssp of Kerman. He
published his translations of Aveata in 17TL



IN THE NAME OF THE MOST HOLY
AHURA MAZDA.

PREFACE.

Following the teachings of thy Prophet, find thy path,
Cleanse the dark staing of thy heart at this Holy Fount,

ITis only a few years since that we hear the occasional mention
Iran’s igno-  of the name Zarathushira and the Avesta in the Iran of

rance about i, day.  Apart from the Zoroastrians of Iran who bave
Zarathushtra

and the .
Avesta, their hearts from the worship of Ahura Mazda, nor

hid from their eyes the sacred book of the Avesta, other Iranians too
bave begun to recall the name of the Supreme Being as their forefathers
worshipped, the name of their ancient Prophet and of the sacred volume
he had brought. The people know now a little about the religion of
ancient Iran, but they are all anxious to have a better knowledge about
Zarathushtra Spitama, and would like to read something authoritative
about the teachings of the Avesta. Unfortunately there were hitherto
no means to enable them to realise their wish. The Zoroastrian-Persians
until a few years back were suffering such indignities and oppression at
the hands of their fellow-countrymen that they had practically lost all
that they had got. Every one of them who was capable would think of
bidding farewell to the Holy Land of his beloved Prophet and find refuge
among the Hindus of India. How was it possible for them then, to write
books about the teachings of their religion to establish in the eyes
of other Iranians the excellence of their faith 7

Not one of the writers and anthors of Iran ever thought of mak-
ing researches regarding the ancient faith of their country, although
such researches are of vital importance in the cause of philology, in
the canse of onr literatore and history of Iran. In the Arabic and
Persian books which have come down to us and which have happened
to make mention of the ancient faith of Iran, you will find nothing but
imaginary, biassed and impassioned statements. For instance, the dic-
tionaries call the Avesta the eacred book of Abraham | In historical
works Persian authors expressed joy and rendered thanks to the Almighty

yet kept true to their ancient faith and have not turned

1 Firdausi.
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TRANSLATOR’S NOTE,.

By the Grace of Ahura Mazda, the Divine Songs of Zarathushtra,
the Prophet of Ancient Iran, bave been rendered into Persiap, published
ander the joint auspices of the Iranian Zoroastrian Apjuman and the Iran
League. After a thousand years and more, the sons of Iran will know
first-hand the message which the Great Persian—to use Whitney’s expres-
sive epithet, had delivered, not only for Iran buf for all humanity.

Nearly a decade ago we had resolved to get the Holy Gathas trans-
lated into modern Persian. Qur object was twofold. Firstly, we wanted
our co-religionists—Iranian-Zoroastrians in Persia and India, to come
intimately into touch with the writings of their Prophet and have a sound
knowledge of their own religion, to enable them to keep the light of
their Great Faith ever burning bright in the holy land of its birth,
Secondly, we wanted all our other Iranian brethren to have an accurate
idea of the teachings of the Prophet of Ancient Iran from his own extant
writings. Like the Sufis of yore, we believe that all great religions
lead to the One Great Truth, and that fapaticism so prevalent all
over the world is a disease of the mind only, due to ignorance. As
a step towards the goal of knowledge, we humbly believed ‘that sucha
translation would be welcomed by all caltured Iranians, to whatever creed
they might belong.

Hence for several years we strove hard but in vain to get a trans-
lation made by a person worthy of the task. At the very last we were
fortunate encagh to come into touch with Aga Poure Davoud, whaose
profound knowledge of the history and religion of Ancient Iran and
whose deep studies made us think he would prove the fitiest man to do
the work, When the translator was in Paris in March 1926, he was indeed
gratified to hear from the remowned Persian scholar and savani Mirza
Mahomed Khan Qazvini that we had selected a unique man for the par-
pose. Now the author is to be judged by his work. Let the learned
readers therefore judge him.

The English translation of the Introduction has been made For those
members of the Parsi community who style themselves Persians
(Parsis), yet unfortunately do not know the Persian language. Wkhen
perusing the manuscript, the translator thought the same was worth
placing before these English-reading members of his community. Hence
his effort. Necessarily a translation, however free it may be, never
reads as well as the original. Let not the reader therefore judge the
author by the mere translation.

QOur thanks are due to Ervad Bomanji N. Dhabhar, u.a., for going
through the proofs of the Avestan text of the Gaathas.

D. J. Iran.
Bombay, 28rd July 1927,
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thus a demand from the enlightened portion of Persia and Zoroastrian
India has supplied it under the auspices of the Irani Zoroastrian Anjuman
of Bombay and the “Iran Leagne”. Poet Poure Davoud has on his part
earned congratulations, at the very least, on his sane decision not to
emasculate the Persian language by the futile self-denying ordinance of
ostracising words of Arabic origin from his vocabulary. Toa super-
ficial observer he would seem to lean, doubtless inadvertently, rather to
the opposite when he writes of Azar-Gushasb and Gushtasb. Very
charming prose of a nation has been often written, asin the case of
Dryden, by its illustrious minstrels and Poet Poure Davoud has made
under the patronage of the Parsis, a highly important contribution to
the modern Persian literature, the value of which as the first attempt
at Avesta exegesis in the Persian langaage will endure as an outstand-
ing landmark.

3, Victoria Cross Rd.,
Mazagaon, Bombay,
20th August 1927,
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his writings, especinlly by the prominence accorded to them by the late
Professor Edward G. Browne of Cambridge, before most members of
my commaunity interested in Iran. This bold and most accomplished
poet’s encomiums on Zoroastrian Iran, as I have shewn on diverse occa-
sions, sound astounding in the mouth of a Moslem. Thata Persian
Musalman should honestly harbour, and give expression to, views regard-
ing Zoroastrianism such as Aga Poure Davoud has repeatedly enunciated
is heartening evidence of the spirit of rejuvenated Iran.

This is not the place for a critical estimate of his work. That he has
gone to most available sources in the European languages is manifest. He
may not be fluent with English or may not know Gujarati in which a
good deal of Parsi semi-religious commentorial and exegetical writings
of later times are embodied. Bnt he has laboriously covered the
field as far as the better known of the European Orientalists and
American authorities are concerned.

Asto a trapslation of the Gathas, I hardly think that our philo-
logical and historical researches have yet reached a stage when an
authoritative rendering can be confidently attempted. Professor Ed.
Meyer at one time doubted if the *‘Ahuna Variya” was wholly
intelligible. He would seem to have some support from Parsi scholars,
who have drawn up seven diverging translations of a sacred fragment.
Meillet’s picture of the chaotic condition of our present Zoroastrian
writings and Geldner’s most penetrating indication of the interpolations,
errors and negligence of Parsi scribes in India, the criticiam of scholars
like Lommel, who investigate and reconstruct the wmetrical portion of the
Avesta and the theories of Andreas and Wackernagel on the original
pronunciation of the Avesta, have all claims on the consideration of those
who place the service of science and the inexorable demand of
scholarship above the works of traditional piety, And to my mind
to present to 1lhe very critical Persian public, a version of the
extremely difficult import of ihe Gathas without copious elucidatory
commentary, which must depend at every stage vpon reasoned conjec-
iure, is an enterprise whose failure would have been insured in less
erudite hands.

These realities notwithstanding, we have fo consider that a section
of young Iran, as I indicated above, longs for the altainment of higher
verity and restitution of the old country’s right to freedom of religions
thought, which should not be confused with free thought. Sympathisers
with the struggling country like Sir Arnold Wilson have before now
accurately felt the throbbing pulse of the new geneoration. There is
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INTRODUCTORY NOTE
By Mr. . K. NARIMAN.

Iris difficult at first sight to appreciate the object of requesting my
association with this pioneer work in the Persian language. I hold that
translations of all ancient and holy writs are a double-edged weapon,
capable of being used with effect by friend aud opponent alike. On the
other hand the number of those is increasing who perceive the truth
beyond and behind the word. To them the translation will prove the
needed stand-by. The Irani is exceeding proud of his country and genuinely
resents adverse criticism of it; though aot loath to settle abroad, and
liable to neglect his Persian mother tongue, and often to adopt Facile alien
usages. It has been so from the days of Herodotus. Yet, he has an abiding
love for his country and any criticism is resented with uofeigned vehe-
mence. I must, however, except the Armenian from my observations.
He has distinguished himself £rom the rest of the Irani world by a steadfast
and romantic adherence to his mother tongue, which he carries to any
quarter of the globe, where he establishes his indus trious home, And 8s
to the strength of his religions faith, history testifies to his noble martyr-
dom to Christianity under, for example, Shahpur. The man in the
street of Iran would rather have a small factory, a working water.mill or
the realization of one of those numerous economic schemes which have
been mooted from time to time, than books on religions themes. Like
the apocrypbal bishop, who claimed that he could always preach tem-
perance with most effective vigour after a peg of whisky, the Irani
denounces the fatility of words and stil more words as opposed to
living deed in diction of surpassing eloquence. But there are men and
women of Iran above prejudice, whose culture exceed the averageand
to them the Guathas, correctly interpreted, must make a powerful appeal.

As regards the author of the Persian version of the Gathes and his
work, the former is acknowledged as one of the finest products of Iran’s
liberalised wmodernity. I fancy I knew Poure Davoud by repute and

YFA
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in the Faith of those Arabs that brought about the downfall of the
great country of Iran, should devote his time to the study of the
great ancient religion of the land and write about Zoroaster, the
ancient Prophet of Iran, seems to me to be a sign of the coming times,
s sign of mutual understanding and goodwill, a sign of the broad-
mindedness suggested and shown by the liberal-minded spirit of the
present administration of Persia. Persia has seen many revolutions, and
the coming to power of a new dynasty, the Pahlavi dynasty, is also a
kind of revolution, but very few countries in the history of the world
present a blood-less revolution liks this, a peaceful revolution, in which
not a single drop of blood is shed for the purpose. All honour to His
Imperial Majesty Reza Shah Pahlavi for so peacefully and intelligently
bringing about the revolution, in a way so as to show that it was more an
evolution than a revolution. His Imperial Majesty is as it were the founder
of the Renaissance of Persia, and our learned author’s work, coming,
as it does, from the pen of an Islamic son of the country, serves as
an eovidence of that Renaissance. May God bless the present

work of our author which evidences the Ronaissance. ¢ Lyl ol2sadsly
Vive la Perse!

Colaba, Bombay, Jivann Jamsaepsr Mobpr,
15th July 1927.
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A FOREWORD.

It is with great pleasure that I have looked into this book of Aga
Poure Dawood. I had the pleasure of making the acquaintance of this
young learned anthor at Hotel Maude in Bagdad in the end of October
1925, when he was just on the eve of starting for Bombay to study
Parseeism in its headquarters. The impression he then made on my
mind was that of a young man of intelligent, reflective, meditative nature.
That impression has been confirmed by what I have seen and known of
him here in India, where he has passed his long stay as a recluse,
engulfed in his quiet studies, away from the hubbub and glare of too much
light.

Our learned author had a long stay in Europe where he studied
French and German and where he had his emly lessons in Avestan
lore under European Orientalists. The volume before us is an
excellent result of all these and further studies. Tn it, I find an honest,
learned attempt on the part of the author to be a faithful exponent in
Persian of views expressed by various scholars on Zoroaster and Zoroas-
trignism, and of Zoroaster’s own views of life as given in his Gathas. This
book will, I fully trust, bring into closer contact,—contact of head and
heart—the Zoroastrians of Persia and India, with the Mahomedans of
Persia. We, the Zoroastrians of Persia and India, and the Mahomedans of
Persia, are the modern children of the self-same stock, the children of the
same fatherland or motherland. Vicissitudes of fortune bave led our
Mabomedan brethren of Persia to forget us a little ; and there was
somewhat of a gap. Aga Poure Dawood’s effort in this book is a noble,
pious and liberal-minded effort to fill up the gap and remove the separa-
tion. May Ahura Mazda bless that effort, May the Holy Fravashi of
Zarathushtra bless the effort.

This book seems to me to be a landmark in the religious history
of Persia—Persia that once ruled over twelve times or more, the extent
of the country that it rules over at present. That a son of the soil, born

V.
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This book is presented
to

All lranians

With the humble homage to my Master

SPITAMAN ASHO ZARATHUSHTRA.

Praise be upon the most sacred soul of Zarathushtra
Spitman the guiding and guarding Prophet and Messiah of
Iran, who through his divine and heavenly songs and
teachings brought glory to Iran by guiding all Iranis to the
path of Truth and one God and made Iran united, prosperous

and nationally one.

Donor:— Ardéshir
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